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INTRODUCTION 
Introduction 
Sufism has played a significant role in the expansion of Indo- Islamic 
trends in the sub continent during the medieval period. Sufis belonging to 
different religious orders, left deep impact not only on Muslims but attracted 
the followers of other religions also, particularly Hindus. The doors of their 
khanqah, jamaat khanas, zawiyas, dairas were always open to people of all 
colour and creed. Therefore it is because of the great contribution of the Sufis 
in the fields of culture, economy and social relations in medieval period that 
Sufism is held as an essential aspect of medieval Indian history. A number of 
works were produced on Sufis contribution to socio-cultural life, concepts and 
doctrines and prayers and practices in those days in Arabic, Persian, and other 
regional languages. These works mostly in Persian are in the form of tazkirah 
(biographical details), malfuzat (collection of conversation in their private 
audiences'). Maktubat (letters) and books including brochures and treatises on 
their thought, practices and litanies. Undoubtedly these works are a great 
academic and intellectual heritage of the medieval history of country. Siyar-iil-
Auliya, Fawaid-ul-Fiiad, Khairul-Majalis, Gulzar-i-Abrar, Maktubat-i-lmam-i-
Rabbani, Bahra-i-Zakhkhar, Mirat-ul-Asrar, Sakinat-ul-Auliya etc. are the best 
known works which supply all details of Sufis and Sufism of medieval India. 
The Akhbar-ul-Akhyar of Shaikh Abdul Haqq Muhaddith Dehlawi also 
is a significant source of the history of Sufis of India up to sixteenth century. It 
will not be an exaggeration to say that this work reflects the complete socio-
cultural scenario of the above mentioned period. Its author occupies an extra 
ordinary position in the religious history of medieval India. Almost all his 
works have left deep impact upon the thought and actions of posterity 
particularly ulama scholars and other Muslim religious thinkers of 
seventeenth to twentieth centuries. His Tarikh-i-Haqqi is an important source 
of the socio-political history of medieval India specially of Akbar's time. His 
efforts, like other contemporary ulama and Sufis in criticizing Akbar's 
religious ideas are also of much historical significance belong to a leading 
academic and spiritual family of the time, Shaikh Abdul Haqq Muhaddith 
Dehlawi apart from being a renowned scholar, also holds like his father and 
grandfather, an important position in the history of Sufism in India. His efforts 
for prom_oting and popularizing the Qadiriyah Order in the sub. continent has 
also been accepted by most of the modern historians. He was member of the 
Naqshbandiyah silsilah as well. His preceptor in this Sufi order Khwaja Baqi 
Billah regarded him in high esteem. His works on Sufis and Sufism are also 
undoubtedly of great value for our intellectual history. 
Akhbar-ul-Akhyar, as mentioned above, supplies invaluable informafion 
not only of the personal lives of Sufis of the medieval period but also of their 
activities in disseminating their ancestor's teaching and their impact on the 
contemporary society. We get in this work the information of the Sufis of 
almost all the spiritual orders active in those days in Indian sub-continent. 
Shaikh Abdul Haqq sheds light on every Sufi and his contribution after 
critically analyzing the material contained in different sources of Persian and 
other languages produced by different sufi and scholars from the beginning of 
the Muslim rule in India. Therefore, authenticity of the information contained 
in the Akhbar-ul-Akhyar is beyond any doubt. The language of the book is very 
simple, sweet and beautiful. The authors style of writing and his approach is of 
course very academic and critical but also very respectful. Even a common 
student of medieval Indian history may fully benefit from this famous work. 
As for historians, they have, as mentioned earlier widely utilized it is a 
significant source for their research work. In his critical analysis through the 
book, Shaikh Abdul Haqq does not cross, even for a single moment, the 
limitation of respect and regard for spiritual figures of our past in the country. 
Accordingly it is necessary to critically examine this work the Akhbar-ul-
Akhyar, in perspective of medieval Indian history so that its exact historical 
place and value may be assessed. From a selected press in 1332 A.H/I913 
A.D. this book was published. 
When the author came from Hejaz he decided to write about Indian 
Sufis. He thought that India is the center of ulama, Sufis and mashaikh. The 
information of Arab and Iranian sufis sibilas and Auliya is available in various 
books. 
But the information of Indian sufis is not available anywhere thus he 
began to write of their memoirs. The author thought that generally he found 
information about Indian Sufis through tazkira, not in any authentic form. 
There was no written record of the renowned Sufis of India and the world. So 
he decided to note down this life history from the time of Khwaja Muinuddin 
Chishti. He was not contemporary of Khwaja Muinuddin but he collected the 
authentic information with deep research and verification. Sufis of all stature 
popular or ordinary were discussed in the Majlis. Thus to being the 
achievements of Sufis in the limelight he initiated this book and entitled it the 
Akhbar-ul-Akhyar fi Asrar-ul-Abrar (reminiscences of the good). With a good 
and noble intention compiled this work. According to Shaikh when someone 
read this biography once he will think that these Sufis or Mashaikh were good, 
pious and truthful and the life condition and incidents will serve an example 
for us, so a reader will try to make himself as like them. It is also possible that 
their soul will be happy with remembrance of them. When their soul will be 
happy the Day of Judgment (Qayamat) they will help. He wrote a verse to this 
effect: 
- r (jh o^j 4 ( / ^K 
("When I will remember the people who have passed away, 
I hope that others will also remember me with happy intentions, 
When I will gave happiness to other soul, 
May be other people will give happiness to my soul.") 
He said when I will give happiness to others soul it may be other people 
will try to give me happiness. This is the main reason for his enthusiasm to 
write this work. There is a Rubai (stanza of four lines); 
(I am an ordinary man and this work is great, 
And where does an old man like me have the courage to bear this burden. 
Qualifications of great person are unlimited, 
And where does a helpless person like me have any power.) 
This book is not in chronological form so the author divided it in three 
sections. He discussed about great pious persons and mashaikh. Shaikh Abdul 
Haqq arranged his thought in beautiful words. Abdul Haqq presented his 
thinking through a remarkable style, it became by oneself important. He did 
not use this pattern to express his view but through this talent appears. When 
he uses verses between the essays it becomes charming, sometimes a long 
essay did not clear the story or matter but sometimes four lines of verse 
completed the whole sXoiy. This quality is in the author, it is also exhibited in 
the Akhbar-ul-Akhyar. 
This is an important quality of author he did not use lengthy sentences 
and words. In short term through a single word he said everything. In the 
passages he ignored extra rhymes and long terms. Without necessity he did not 
write any incident and miracles. He did not try to fill the gap of any sufis about 
whom he could not got information. Sometimes he wrote only one or two 
sentences about some sufis for once eg. Khwaja Yaqub, Shaikh Sirajud-Din, 
Shaikh Kabir, Shaikh Bahaud-Din Mufti etc. 
In spite of the lack of the material the author arranged sentences in 
beautiful structure. Sometimes the author used Arabic words and sentences, it 
left a deep impact upon the mind of reader. It reflects the talent of the author. 
Sometimes two or four lines of poem or verse encompasses the whole story, 
this style has been used by the author in Akhbar-ul-Akhyar. The author used 
letters which were written by sufis to their disciples, through this letter we 
easily get teachings and sayings of ulama. 
In Akhbar-ul-Akhyar besides the authors own verses, the verses of 
different pious sufis are available. We can say this book is not only the 
description of Sufis memoir, it is a memoir of sufis verses. Akhbar ul Akhyar is 
a best example of simple attractive and relaxable book. The most important 
quality of the author is that he completely ignored rumours and false stories, he 
only tried to use the authentic information. In this book very important thing is 
author's own intelligent mind. 
This dissertation attempts to conduct a critical study of Akhbar ul-
Akhyar a biography of sufi saints authored by Shaikh Abdul Haqq Muddith 
Dehlawi. His invaluable contribution for the study of Sufism has been 
evaluated. 
The scope and extent of the influence emanating from sufi trends is too 
vast a subject to deal with. The content of our study is restricted to the analysis 
of one of the important source of the medieval period reflecting sufi trends i.e. 
the Akhbar ul-Akhyar. 
Objective of Study : 
This dissertation proposed to study the following aspects and quesfions. 
1. To know about the ancestral history and biography of Shaikh Abdul 
Haqq Muhaddith as depicted in ihe Akhbar ul-Akhyar. 
2. Did Shaikh Abdul Haqq do justify in the collection, compilation and 
writing of the Akhbar ul-Akhyar"? 
3. One of the objective is also the critically analyse his role as a writer and 
poet, 
4^  What was the position of Shaikh Abdul Haqq Muhaddith amongst the 
scholars and sufis of the sixteenth and seventeenth centuries? 
5. To study in detail the structure of the Akhbar ul-Akhyarl 
6. How did he acquire the title of Muhaddith? 
7. This dissertation proposes to study his performance and efforts as a sufi 
scholar of Medieval India? 
8. To access the historical and mystical significance of the Akhbar ul-
Akhyar. 
9. To conduct an in-depth study on the sources of Akhbar ul-Akhyar. 
10. One of the aims is also to review his complete personality, personal 
traits and lifestyle. 
I have used primary sources and secondary sources for my 
dissertation work. These sources are later Mughal period such as Abul FazTs 
Akbarnama, Ain-i-Akbari and Badauni's Muntakhab ut Tawarikh are important 
sources in the 16"' century. Shaikh Abdul Haqq used Amir Khurd's Siyar ul 
Auliya, Amir Hasan Sijzi's Fawaid ul Fuad, Maulana Hamid Qalander's Khair 
ul Majalis, Shaikh Fariduddin's Sururu's Sudur for his work. I have also used 
these works for my dissertation work. 
I have also used secondary sources such as S.A.A. Rizvi's A History 
of Sufism in India, Vol.1 & IT K.A.Nizami's Hayat-i-Shaikh Abdul Haqq 
Muhaddith Dehlawi, Tarikh-i-Mashaikh-i-Chisht, Tarikh-i-Maqalat, On 
History and Historian of Medieval India, The Life and Times of Nizamuddin 
Auliya etc. There are many Urdu and English works I have used. 
There are many books are available on Sufism. There are a lot of 
works has been done by various scholars but, not in particular work in English 
in Akhbar ul-Akhyar. 
This dissertation is divided into five chapters: 
Chapter 1 
Biography of Shaikh Abdul Haqq Muhaddith Dehlawi 
This chapter attempts to trace the ancestral history and complete 
biography of Shaikh Abdul Haqq Muhaddith as depicted in the Akhbar ul-
Akhyar. 
Chapter II 
Structure and Content of the Akhbar ul-Akhyar 
This chapter deals with the sufis from Hazrat Khwaja Muinuddin Sijzi 
to his contemporaries and disciples. A reflection of the life and works of the 
above sufis has been covered in the chapter. 
Chapter-Ill 
Biography of Sufis from Shaikh Fariduddin Ganj-i-Shakar to his 
Followers and Disciples 
The purpose of this chapter is to critically evaluate the role of Sufis 
from Shaikh Fariduddin Ganj-i-Shakar to his followers and disciples. Their life 
story and activities has been dealt with. 
Chapter-IV 
Biography of Sufis from Shaikh Nasiruddin Chiragh-i-Dehlawi to the 
Time of Abdul Haqq Muhaddith 
The aim of this chapter is to study the life of the above mentioned 
sufis. Their efforts in the spread of Sufism and sufi teachings. 
Chapter-V 
Sources of the Akhbar ul-Akhyar 
Shaikh Abdul Haqq Muhaddith had collected the malfuzat and 
maktubat of the renowned sufis. He personally judges all the sources. A brief 
analysis of sources used by him such as Dalil ul Arifm, Silsilat-ul-Zahab, 
Fawaid id Fwad, Siyar id Auliya, Khaind Majalis, Sururus Sudur, Bahrul 
Maani and semi contemporary collections of mystic conversations such as 
Siyar ul Hidaya, Ahsan id Aqwal and Jawami ul Kalim has been done. 
In conclusion, an attempt has been made to assess the historical and 
mystical significance of the Akhbar ul-Akhyar. A critical analysis has been 
done. Also the significant role played by Shaikh Abdul Haqq Muhaddith in the 
compilation of the Akhbar ul-Akhyar has been studied. 
CHAPTER-I 
CHAPTER - 1 
BIOGRAPHY OF SHAIKH ABDUL HAQQ MUHADDITH 
Shaikh Abdul Haqq Muhaddith was a great scholar of the sixteenth-
seventeenth century. He took Haqqi as his poetical name.' He concentrated on 
conduct of divine law of religion and used to examine Sufis conditions on the 
light of Sunnah. He was a Muhaddith (command over hadith) and a great 
poet.^  His father Shaikh Saifuddin, uncle Shaikh Rizqullah Mushtaqi and great 
grand father Shaikh Firoz also had poetic bent of mind."* Nizamuddin Bakhshi 
wrote about his poetic style: 
)jh J^ c^ U 
(He has poetic language)^  
Abdul Haqq belonged to an old and respectable family of Delhi, the 
members of which were well known for their piety, scholarship and military 
achievements from a long time.'' In thirteenth century his ancestor Aga 
Muhammad Turk came in India in 1296 A.D. from Bukhara during the reign of 
Sultan Alaud-din Khalji.^  The Sultan received him with great favour. Soon 
1 Badauni Abdul Qadir, Muntakhabu't- Tawarikh, Vol. Ill, Nawal Kishor, Luckiiow, 1889, 
p.113. 
Shaikh Muhammad Ikram, Rud-i-Kausar, Idarah Shaqafat Islamiya, Lahore, 1986, p.343. 
Nizami, K.A., Hayat-i-Shaikh Abdul Haqq Muhaddith Dehlawi, Nadwat-ul- Musannafin, 
Delhi, 1953, p.211, 
Ibid. 
Ibid. 
Mushtaqi R\zqM2i\\,Waqi'al-i-Muslitaqi,^X\l, British Museum MS., Or. 1929, British 
Library, London, Ed. And Trans. I.H. Siddiqui, Swatantra Bharat Press, Delhi, 1993. 
Abdul Haqq Muhaddith Dehlawi, AkIibar-ul-Akliyar, Matba-i-Mujtabai, Delhi, 
1332A.H./1914,pp.298-99. 
afterwards he was deputed with Ulugh Khan and Nusrat Khan for the conquest 
of Gujarat in 1299 A.D.^ 
After the victory of Gujarat he stayed there for a short time and then 
returned to Delhi.^ Aga Muhammad had one hundred and one sons but all of 
them except Malik Muizu'ddin died in his life time, consequently he became so 
disgusted with the world that he left the military profession and settled in 
retirement in the Khanqah of Shaikh Salahu-din Suhrawardi in Delhi. He died 
inl338A.D.'° 
The family continued with Malik Muizud^din. After his death his son 
Malik Musa got honour and fame. He had many sons among them Shaikh Firoz 
was expert in military skill, wrote verses and was kind hearted." He died in a 
baftle in Bahraich and was buried there.'^ After some time Shaikh Saadullah 
(grandfather of Abdul Haqq) took birth. He had two sons one of them Shaikh 
Rizqullah Mushtaqi and another was Shaikh Saifuddin.'"^ At the time of Shaikh 
Saadullah's death his son Saifuddin was eight years old. It seems that Shaikh 
Saifuddin was born in 920A.H./1514 A.D. in Delhi.'" After his father's death, 
Shaikh Saifuddin took all responsibilities of his mother. They faced poverty 
and starving. But he continued his education, prayer and meditation and also 
believed in mysticism. His teachings were very impressive and emotional. 
The listeners were impressed easily and had faith in the divine love. He 
survived for seventy years and he died in 17 Sha'ban 990A.H. /16 September, 
1582 A.D. He was a poet and his pen name was 'Saifi'. He was a scholar and 
a Sufi. He was a disciple of Shaikh Amanuilah Panipati. Shaikh Saifuddin 
10 
11 
12 
13 
14 
Ibid., p.299. 
Ibid. 
Ibid., p.284. 
Nizami,K. A., Hayat-i-Shaikh Abdul Haqq Muhaddith Dehlawi, pp.54-55 
Akhbar-id-Akhyar, p.290. 
Ibid., p.91. ^^^  ,^  
Rizvi,S.A.A., Muslim Revivalist Movements in Northern India in the 16" and 17' 
centuries, Munshiram Manoharlal, Delhi 1965 (1993), pp.148-51. 
Rizvi, S.A.A., A History of Sufism m India, Vol. 11, Reprint 1986, Munshiram 
Manoharlal Delhi, p.80. 
Akhhar-ul-Akhyar,^3\^. 
10 
wrote a masnavi Silsilat-al-Wisal (chain of unity) in a day.'^ He became an 
honourable man and then in his house illumined the "light of sun" (light of 
wisdom) Abdul Haqq was born in 1551 A.D. at Delhi. His mother Majida, was 
the daughter of Maulana Zainul-Abidin Al Maaruf Shaikh Adhan Dehlawi.'^ It 
was the reign of Islam Shah Suri and the Mahdawi movement was then at its 
peak.*'^  
His father played a very important role in the education, training and 
development of his thought. From his childhood, he took very deep interest in 
imparting best instruction to his very loving son.^° Shaikh Saifuddin's 
educational ideologies were very high. The purpose of education for him was 
not only polishing of mind, he thought it is a source of freshen the heart and 
spirit. Abdul Haqq's earlier education took place under the strict guidance 
and supervision of his father. He began with the recitation of the Holy Quran 
follov/ed by training in writing which he completed in short period of one 
month. He was very intelligent and also crazy about education. His father was 
also an enthusiastic and encouraging teacher. In his childhood he was not an 
ordinary child and did not behave like a simple boy. His parents were worried 
about him because when he came back from school he did not play and began 
to study. Besides daily reading memorizing and discussing his lessons, he 
would prepare written notes on them, and during the evening continue his 
17 
18 
19 
Ibid., pp.306-7. 
K.A. Nizami, Hayat-i-Shaikh Abdul Haqq Miihaddith Dehlawi, p.61. 
Saiyid Muliammad Jaunpuri (1443-1505) was the first person to launch purely religious 
movement. The first of its kind in the sub-continent. A movement for social and religious 
reform, the first expression of religious thought as an active force in the Muslim Society. 
He did not claim to found or propagate any new religion, he only claimed that as Mahdi 
he was commissioned by God to restore the sinking faith to its pristine glory. Mahdavi 
movement erupted during the reign of Islam Shah Sur, through the efforts of Shaikh Alai 
and Shaikh Abdullah Niazi. They were greeted with credulous crowds and exercised great 
influence over the people but their doctrines were dangerous to the established orders of 
the idama. They were harassed, persecuted and even suffered death at the hands of 
Ulama, headed by Makhdumul Mulk Abdullah Sultanpuri, p. 168; Nizami ,K. A., 
Hayat-i-Shaikh Abdul Haqq Muhaddith Dehlawi, pp. 74-75; Rizvi,S.A.A., Muslim 
Revivalist Movements in Northern India in J 6"' and if' Centuries, pp.85, 96, 125. 
Nizami,K.A., Hayat-i-Shaikh Abdul Haqq Muhaddith Dehlawi, p.76. 
Ibid., p.77. 
Ibid., p.79. 
11 
study, when he got any book he read it from start to end. When his parents 
forced him for playing game he said that I derive pleasure from the studies and 
when they forced him to go to bed he would pretend to sleep, then quietly 
resume his studies. Once Abdul Haqq's turban caught a fire, yet he remained 
unconscious until his scalp itself began burning.^" After he learnt Arabic he 
gained knowledge from Danishmandan-i-Mawra-al-Nahar.^'^ He has not 
mentioned about those teachers. He completed his education in twenty years. 
He was very much interested in academic discussions. Thereafter he took to 
teaching. There is no information available about his life after completing 
education as he has not mentioned it any where. But according to "Abdul 
Hamid Lahori" he started teaching before he went to Hejaz.^^ 
He stayed in Fatehpur Sikri for short period and there he was invited 
by Akbar and his courtiers for religious discussions. But he did not join them. 
How could he survive among those who were openly practicing against the 
tenets of Islam. Shaikh Abdul Haqq came in touch with Abul Fazl and Faizi. 
Shaikh Musa who was his pir his father Saifuddin advised him to become 
murid of Shaikh Musa. Although his pir Shaikh Musa remained a close link of 
Abul Fazl and Faizi but Abdul Haqq's devotion to his pir never became short. 
After his father's death in 1582 A.D. Shaikh remained in Delhi for taking care 
of his widowed mother at that time due to the death of Akbar's half brother 
Mirza Hakim in Kabul, the Emperor left for Kabul that month. Abdul Qadir 
Badauni writes when wrong practices began against Islam, Shaikh decided to 
go for pilgrimage and with his enthusiasm without any commodity he went to 
Gujarat.•^ ^ In 1587 A.D. he started his journey for Hejaz that time he was thirty 
eight years old. According to Ghausi-Shaftari in 1586-87 A.D. he went to 
23 
24 
25 
26 
27 
28 
29 
.10 
Akhbar-iil-Alchyar, p.303. 
Nizaini,K. A., Hayat-i-Shaikh Abdul Haqq Muhaddith Dehlawi, p.88. 
Ibid.,p.89. 
Lahori Abdul Hamid, Badshahnamayol. II, Calcutta, 1857, pp.41-42 
Nizaini K.A. Hayat-i-Shaikh Abdul Haqq Muhaddilh Dehlawi., p.92. 
Akhbar-ul-Akhyar, p.206. 
Rizvi S.A.A., Religious and Intellectual History of the Muslims in Akbar's Reign, 
Munshiram Manoharlal, Delhi, 1975, pp.171-73. 
Badauni Abdul Qadir, Muntakhabut-Tawarikh, Vol. Ill, p.311. 
12 
Malwa and then reached Gujarat.^' The season of ship for Hajis had passed 
then he stayed there a year. He was the guest of Ghausi Shattari. In Mahva, 
Mirza Aziz Koka was the governor, he also stayed in Malwa. ^ ^ Then he 
reached Ahmadabad there he met his old friend Mirza Nizamuddin Ahmad 
Bakhshi author of 'Tabqat-i-Akbari' who was Bakhshi of the province of 
Gujarat and he stayed for one year where Nizamuddin welcomed him 
warmly.^ ^ In Ahmadabad he met Shaikh 'Wajihuddin to learn the Qadiriyya 
Zikrs}^ Next year the sailing season for Hajj arrived his host Nizamuddin 
provided him necessary things for journey. 
Shaikh Abdul Haqq has mentioned in his Risalat-ul-Asrar that in his 
journey, his journey-mate was a Qadiri darwesh. At morning when the ship 
started to move there was a darwesh who loudly called the name of Abdul 
Qadir Jilani. Which very much impressed him. Shaikh Abdul Haqq finally 
reached Mecca sometime before Ramazan in 1588 A.D. 
There he spent all his time in the service of Maulana Abdul-Wahab 
Muttaqi al-Qadiri al-Shazili. He studied under him Hadith of Sahih Muslim and 
Sahih Bukhari and who helped him a lot in attaining great spiritual knowledge. 
Under the influence of Shaikh Abdul Wahab, Shaikh Abdul Haqq was to retain 
an attachment to the Hanafi Jurisprudence which had begun to wane because 
of the impact of the 'Shaft'i-Ulama' of Mecca. Shaikh Abdul Wahab Muttaqi 
was among those matchless scholars of Hadith from India who sat in a corner 
of Mecca to attract the whole academic world towards him and stretched his 
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academic influence up to Yemen, Egypt and Syria.-^ ^ Shaikh Abdul Wahab said 
to him about education: 
37 
("Knowledge is like diet, the necessity of which always remains.") 
Once, someone asked Shaikh Abdul Wahab the Ulama say that "a 
student should always be grateful (Zakir)". Abdul Wahab replied that offering 
namaz is also zikr, teaching of Din is also zikr, study of the Quran is also zikr. 
These teachings impressed Shaikh Abdul Haqq Muhaddith very much. And till 
the end of his life he followed these.^^ Shaikh Abdul Wahab also taught him 
Hadith (traditions), tasawwuf {mysiichm) and fiqh (Jurisprudence). He taught 
him external and internal education and taught book of mysticism. And Shaikh 
on 
went for Hajj under his supervision. 
Shaikh Abdul Haqq was so much attached to Prophet Muhammad 
(SAW) that he spent some time in retreat in a cell in the Ka'ba. In "Zaad-id-
Muttaqin" he claimed to have seen the Prophet Muhammad (SAW) in a dream 
delivering a sermon on Hadidt. This shows the high point of his attachment of 
the Prophet Muhammad (SAW). 
Though the Shaikli was enrolled in the Chishti, Madani, Shazali, 
Naqshbandi orders, he was also deeply influenced by the Qadiri Sufis. At first 
^^ Badr Aziinabadi, Great Personalities in Islam, 1st Published 1998, llnd 2000, Adam 
Publishers and Distributors, Delhi, p. 120 
" Akhbar-ul-Akhyar, p.272. 
^^  K. A. Nizami, Hayat-i-Shaikh Abdul Haqq Muhaddith Dehlawi, p. 108. 
^^  Ibid., p.m. 
'' lbid.,p.ll8. 
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he took bait at the hands of Shaikh Musa Qadiri. Later on he became the 
disciple of Shah Abui Muali Lahori.'*' 
After completing his education and learning, Shaikh Abdul Wahab 
Muttaqi instructed him to go back to India. He told his disciple: 
(you better go home as your mother and children are anxious and waiting 
for you) 
Abdul Haqq did not want to come back in hidia, he requested his 
teacher to go for Ziyarat of the tomb of Ghausu 'l-Azam in Baghdad. Shaikh 
Abdul Wahab did not want to give him permission because he knew that his 
devotion and love of Ghaushu'l-Azam when he will go there he will spent some 
time and his journey of Hindustan will be delayed.'*'^  Then finally he reached 
Hindustan in 1592 A.D.'*'' Shaikh Abdul Wahab's teaching and personality left 
deep impact over the mind of Shaikh Abdul Haqq. 
It was the time when Akbar's lack of confidence was taking the form 
of ''Din-i-Ilahr, and the entire religious environment was getting rotten, 
Shari'a and Sunnah were openly ignored and tenets of Islam were glaringly 
ridiculed. Even madrasas and khanqah's could not to be saved from 
deteriorating circumstances. Without abounding in religious and philosophical 
'^ Dara Shikoh, Safinat-iiI-AuUya, trans. Muhammad Waris Kamil Sabiri Book Deepo 
Deobaiid U.P. pp.22-66. 
••- Nizami K.A., Hayat-i-Shaikh Abdul Haqq Miihaddith Dehlawi, p. 119. 
'' Ibid., pp. 119-23. 
"'•' Ibid., p. 124; Shaikh Abdul Haqq, Zadul MuHaqin, Rampur MS., f36b. 
'-' Ibid. 
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enthusiasm, some of Akbar's courtiers had started commentaries on the Qur'an 
and were compiling biographical accounts of Prophet Muhammad (SAW)/'' 
In India the religious environment of Akbar's court which had forced 
him 10 leave the country four years ago. Now he decided to dissociate himself 
from the court, himself busy in teaching and compiling works on Hadith.^'^ He 
set up his centre for teaching in Delhi and he established a madrasa. It was the 
first madrasa of Northern India at that time where from was raised the voice of 
Shari'a and Sunnah. The syllabus of this madrasa was quite different from 
those of others. The Quran and Hadith was the central point of education in 
this madrasa. This teaching and preaching of education he continued till the 
end of his life. This madrasa was not only popular in Delhi but it's fame spread 
throughout Northern India. As he busied himself day and night in some or the 
other constructive work so he also wanted his followers, students and disciples 
to be active and not lazy.'*^ 
His family background and atmosphere was totally in favour of 
mysticism. From his childhood he devoted himself in prayer and devotion. 
Nizamuddin Ahmad Bakhshi wrote: 
(Now a days he is in Delhi and he spent his life on the manner of Sufism 
(Mysticism).)'° 
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According to Abdul Qadir Badauni: 
* 
(He held a dignified position amongst mystics/Sufis) '^ 
He was the disciple of Shaikh Musa who was a scholar of Akbar's 
court and honored sufi. He was a Qadiriya Sufi. In Mecca he was the disciple 
of Abdul Wahab Muttaqi. Again in India Abdul Haqq became a disciple of 
Khwaja Baqi Billah, who established the Naqshbandiyya Khanqah at Delhi in 
1599 A.D. Abdul Haqq was very much devoted to Khwaja Baqi Billah. There 
are seven letters which were written by Shaikh to Khwaja Baqi Billah. These 
maktubat are like a journal exhibiting the Shaikh's devotion for Khwaja Baqi 
Billah." 
He was born in the reign of Salim Shah Suri and died in the reign of 
Shah Jahan. He saw the period of eight Sultans. 
1. 
2. 
3. 
4. 
5. 
6. 
7. 
8. 
Islam Shah 
Mubarij Khan 
Ibrahim Shah 
Ahmad Khan Sikander Shah 
Humayun 
Akbar 
Jahangir 
Shahjahan. 
He knev^ ' better about last three rulers. But he did not make deep 
relation with any rulers."^ ^ In 1605 A.D. after the death of Akbar, Abdul Haqq 
hoped that the declining religious conditions would improve and the true 
position and status of the Holy Prophet of Islam would be established. During 
the reign of Akbar, Murtaza Khan and the Khan-i-Khana were the important 
noble, so Shaikh wrote a letter to Murtaza Khan after the death of Akbar and 
suggested him that while discharging his worldly duties he should never 
' ' Badauni Abdul Qadir, Mi/ntakhab-iil-Trnvarikk Vol. Ill, p. 113. 
" Nizami K.A., Hayat-i-Shaikh Abdul Haqq Mithaddith Dehknvi, pp. 138-39. 
" Ibid., p. 144. 
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neglect the path of the Shari'a.^^ He was unhappy at Akbar's religious 
discussion in court so after the death of Akbar, at the time of accession of 
Jahangir, he wrote a short political treatise, the Nuriyya-i-Sultaniyya in which 
he instructed to Jahangir about the duties of a ruler on basis of hadith. During 
Shahjahan's reign he collected fourty Ahadis which were instructed by Prophet 
Muhammad (SAW) to his Salatin and he named of this Risala ''Tarjumat-ul-
Ahadis Arbayeen fi Nasihat id-Mulk wa-Salatin" and presented it to the 
Emperor.^ 
In the fourteenth year of Jahangir's reign (1619-20) the Emperor was 
presented with the composition of Akhbar ul-Akhyar and he invited Shaikh 
Abdul Haqq to pay him his respect and rewarded him with lavish honor and 
gifts. 
He wrote in his Tuzuk: 
(Shaikh Abdul Haqq who is a precious gems in the field of education. When I 
came here, he visited me, who compile a book in which he wrote biography of 
mashaikh of Hindustan. I saw he did hard labour for composing this work. 
From a verv lone time he is living in a corner of Delhi, I presented him lavish 
gifts.)^^ 
'^ Ibid.,p.l45, 
" Ibid.,p.!46, 
'^' Jahangir, Tiizuk-i-Jahangiri, pp.282-83. 
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According to Dara Shikoh, before the death of Jahangir, his relation 
with the Shaikh had spoilt. When Jahangir was in Kashmir he ordered the 
Shaikh to come to Kashmir and his son Nurul Haqq was exiled to Kabul. But 
suddenly Jahangir died. Then Shaikh and his son did not go there.^^ 
Shaikh Abdul Haqq died in 1642 A.D. at the age of ninety four. He 
was buried at Delhi, near Hauz-i-Shamsi. According to his will his funeral 
prayer was led by his son Shaikh Nurul Haqq. On his grave stone a lengthy 
account of his life and activities was inscribed.^^ Related to his cemetery in 
Miraat-ul-Haqaiq it is mentioned that before the death of Shaikh Abdul Haqq 
his cemetery was completed by Nawab Mahabat Khan a sipahsaalar of the 
reign of Shahjahan. But in Aasaar-us-Sanadid Sir Sayyed Ahmad Khan has 
written that his cemetery was made after his death.^ ^ 
Shaikh Abdul Haqq spend his life in compilation and composition of 
books. According to Abdul Hamid Lahori^° Shaikh had written more than one 
hundred books long and short. He also mentioned in his book entitled AlAlifba 
Zikr Ferist that there were fourty nine books written by him. Al Makatib wa 
Rasail mentioned that the Shaikh wrote sixty treatises as well as a collection of 
sixty eight letters.^' 
Ashi'at-ul-Lemaat fi Shirah al-Mishkat is an important Persian 
commentary, which he started on 1610 A.D. and completed on 1616 A.D. in 
Delhi. It has four volumes and it has been published from Nawal Kishor, 
Lucknow^ These four volumes arc based on 2655 pages. It is available in the 
library of Aligarh Muslim University, Aligarh, Islamia College Peshawar, 
Asiatic Society, Kolkata, British Museum, Bankipur. 
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There is an Arabic commentary the Lama 'at al-Tanqih, which has two 
volumes and was completed in 1616 A.D., it also aimed to reconcile the Hanafi 
Fiqh with Hadith. It has not been published till. Then there was a summary of 
his own Persian Commentary entitled Jama 'al barakat, and he compiled a 
book Asma'al-Rijal as well.^ ^ The book Jam-ul-Barkat Muntakhab Shirah 
Mishkat has also two volumes. In this he discusses the less educated Muslims. 
There is an Arabic commentary on the Risalah Iqsam Hadis, it is based on 
Hadith. Abdul Haqq has not mentioned this book in his index. There is another 
risala (magazine) Risala-i-Shab-i-barat of which he has written a Persian 
commentary. Shaikh Abdul Haqq wrote the Ma sabata Bis-Sunna as a negative 
response of the superstitious beliefs and practices of Muslims regarding 
different Lunar months, particularly those relating to the lO"' day of Muharram. 
The work shows the author's deep concern over the incursion of Shia ideas 
amongst Sunnis. 
Shaikh Abdul Haqq also wrote a Persian commentary on the Sufar-al-
Sa'ada the author of this book is Maulana Majdu'd-din Firozabadi. This book 
contains many traditions relating to the Prophet Muhammad's (SAW) practices 
of wuzu (ablutions), namaz (prayer), siyam (fasting), Friday services, 
pilgrimages, azkar (invocations) and his way of life in general. It has three 
volumes, when Abdul Haqq started to write this commentary he was afraid 
perhaps that he will not survive and the book will be incomplete. At the time of 
compilation of this book Abdul Haqq was seventy five years old. It has been 
published in 1832 A.D. in Calcutta and in 1903 A.D. in Lucknow.'^ '' 
Abdul Haqq wrote the Madarijun-nubuwwa also in Persian, to refute 
Muslim intellectuals who challenged some of the miracles claimed to have 
been performed by the Prophet Muhammad (SAW). There is also a Persian 
treatise, the Takmilu l-Iman, he gives details in controversial matters of the 
fundamental aspects of sunni beliefs and advocates the adoption of a moderate 
" Ibid., pp. 168-69. 
'' Ibid., pp. 172-73. 
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path.^ ^ The various important works of Abdul Haqq are the Akhbar-ul-Akhyar, 
Tarikh-i-Salatin Hind Ahwal-ul-Aitama Asna Ashar, Zaad-ul-Muttaqin fi Suluk 
Tarik-ul-Yaqin, Risala Adab Libas-i-Suluk etc.^'' 
On the basis of religious opinion (Aqaid) Abdul Haqq's two books are 
very famous Takmil-ul-Iman and Taqwiat-ul-Iman. In this book Shaikh 
mentioned about the fundamental principles of Islam of Sunni aspects. 
Generally this book is based on eighty pages but on the religious view it is very 
important. Mir Ali translated it in 1873 in urdu entitled Tarjuma Sil-ul-Janan 
and published in Kanpur.*''' 
On the subject of mysticism Shaikh Abdul Haqq left the precious 
treasure, books such as: 
Tanbiyah al-Aarif bima wa qa fi Al Awarif, it is in Arabic and this 
discusses the statement of Ghausu'1-Azam Abdul Qadir Jilani which 
reads, 
i*' (j> \Jx^^j ifij^ iJJi 
(My foot is on the neck of every saint of God)*^ ^ 
Abdul Haqq wrote this treatise to give a reply to Ghausu'l Azam. 
Tahsil-ul-Taaruffi Maar fatah-ul-Fiqah wa AltasawwufiX is the best 
work in Arabic and based on fiqh, mysticism and Shariah.^ The most 
significant contribution in Shaikh Abdul Haqq's efforts to popularize the 
teachings of Shaikh Abdul Qadir Jilani is his Persian translation of a collection 
of seventy-eight of Ghausu'l Azam's sermon called the Futuh-al-Ghayb. 
" Sayed Ahmad Qadiri, Tazkirah Shaikh Abdul Haqq Miihaddith Dehlawi, Patiia, 1950, 
p.l87. 
"^  Ibid., pp. 188-90. 
^'^ Nizami K.A., Hayat-i-Shaikh Abdul Haqq Muhaddith Dehlawi, p. 177. 
^^  Akhbar-ul-Akhyar, p. 10. 
•^^  Nizami K.A., Hayat-i-Shaikh Abdul Haqq Muhaddith Dehlawi, p. 171. 
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Shaikh Abdul Haqq was the first to pay attention to the works of Shaikh Abdul 
Qadir. He had first read the Futuh-al-Ghayb with the advice of his pir, Shaikh 
Abdui Wahhab Muttaqi. In India it was not available when he went to Lahore 
there in the Khanqah of Shah Abul Maali he completed it and gave the title 
Miftah-ul-Futuh (key to the Futuh). And later he added a rubai. He expressed 
his deep devotion for Abdul Qadir through this book.'''^  
Marj al-bahrain fil-Jama bain al-Tariqin is based on thirteen 
meetings. Abdul Haqq himself praises this book. Maulavi Ghaush Muhammad 
Farrukhabadi translated it in urdu, entitled Wasaal-ul-Saadain. In this treatise 
Shaikh has placed the Tariqa within the framework of the Sharia. It was also 
an attempt to remind Sunnis that the pursuit of philosophy was the most 
important reason for the deviation of Sunnis from the path of Sharia, he has 
also discussed in detail on mysticism and fiqh. There are various references 
given through the Quran and HadithJ^ On the basis of logic and philosophy 
there are three books in Arabic these are Bana-al-Marfu fi Tarsis Mubahis al 
Maujau, Dart-ul-Bahia fi Ikhtisaar al-Risalat-ul-Shamsia and Shirah 
Shamsia. 
On history Abdul Haqq's books are Zazbul Qulub Ela Dayar ul-
Mahboob, it is in Persian and mentions about the history of Madina. In Zikar-
ul-Mulk the events from the beginning of Islamic Hind to his contemporary 
period is mentioned. And last one is Risala-i-Noorania Sultania which is based 
on politics. '' 
He also wrote memoirs on various aspects as Madaaraj-un-Nubuwwa, 
in this book he highlighted every aspect of Prophet Muhammad (SAW). It has 
more than twelve hundred pages. In India, muslims knew in detail about 
™ Ibid., pp. 182-83. 
" Ibid., pp. 184-86. 
72 Ibid., p.l9l 
lbid.,pp.!92-97. 
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Prophet Muhammad (SAW) before this book came to India no book was 
available related to Hadith . 
Akhbar-ul-Akhyar discussed about Ulama and mashaikh of India, their 
life style, teachings, verses and miracles are mentioned. This book became 
popular in the life of Shaikh. In Tuzuk-i-Jahangiri, Jahangir has mentioned 
about this book. Badauni also gives us information of two books of Shaikh, 
Tarikh-i-Madina and Akhbar-ul-Akhyar. 
In Ahwal-amai-isna Ashar Khulasah Aulad Sayyedul-Bashar Shaikh 
wrote about twelve Imams. It is also in Persian. Another treatise Mashaikh-ul-
Shazliya Shaikh wrote about Mashaikh-i-Silsila Shazliya in detail. An Arabic 
treatise Zubdat-ul-Aashar is also written by him. Its original work was Bahjat-
ul-Asrar of Shaikh Nooruddin. In this book Shaikh Abdul Qadir Jilani's life is 
discussed. 
The following books are related to Shaikh's personal life Izajat-id-
Hadithfi Al Qadim Wal Hadith, Taalifla qulb AlifBazikr Fahrasat-ul-Tawalif, 
Zaad-ul-Muttaqin and Wasiyat nama. In Kitab-ul-Makatib there are sixty eight 
letters. These letters are like Journals or magazine. In this maktub there are 
letters of Hazrat Khwaja Baqi Billah, Shaikh Abdullah Niyazi, Shah Abu! 
Maali Nawab Murtaza Khan, Shaikli Farid, Nawab Khana-i-Khana, Shaikh 
Abul Khair Mubarak and Faizi etc.''^  
The Shaikh himself was initiated into various silsilas but he had great 
faith in Qadiriyya sUsila. In his life his best work was the compilation and 
collection of Hadith. He learnt Hadith from Abdul Wahab Muttaqi in Mecca 
being trained as a scholar of Hadith, he was famous as a Muhaddith. Shaikh 
had great belief in Sufism, he said there was nothing in the world of greater 
worth than a judicious combination of scholarship with Sufism. In his mystical 
writings he strove to do away with differences in sufic ideologies and practices. 
'" Ibid., pp. 198-204. 
lbid.,p.210. 75 
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There was not deep difference between the teachings and practices of 
the many sufi orders, for all were founded on the Sharia and pious practices. 
The controversy over the religious superiority of supererogatory prayers and 
zikr was meaningless and even occasional financial assistance offered to some 
truly pious Muslims were of greater benefit than supererogatory prayers. He 
advised Muslims to ignore the dialectics of the philosophers regarding the 
nature of God and the forms of pre-existent images urging them instead to 
believe in the names and attributes of God and the most high according to 
orthodox Muslim belief 
Shaikh Abdul Haqq strongly rejected the idea put forward by some 
Sufis that rules of worship, prayers and obedience to the laws of the Shi'a were 
meant only for externalists and widows and that dervishes were naturally 
exempt. According to the Shaikh, Miyahada (mortification) and riyazat (ascefic 
exercises) were instruments for precipitating obedience to God and the 
Shara'h. Shaikh considered the Muhammadiya Tariqa a matchless sufi path. 
Accordingly Shaikh was firstly to hold on to the laws of the Sharia and the 
teachings of the Faqihs (jurist) and then to follow the sufi path. Those who 
chose to become mystics without obtaining mastery over Fiqh had strayed from 
the same path. There were two ways of seeking favour from God, firstly there 
was the traditional formal way of praying in the hour of need. Secondly the 
Jabriyya (a group of Muslim thinkers who believed that man was not endowed 
with free will (qadar) and that all human acts were predestined) and Qadariya 
were extremists: "the former believed that men were helpless and God was 
responsible for all their actions".^' 
Shaikh without authentic information never started to write anything 
when he was satisfied with the material then only he wrote on Hadith, while 
writing he did hard work and utilized his sharp and intelligent mind. When he 
read anything it was fixed in his mind. Whenever the Shaikh wrote anything he 
'" Ibid., pp.287-90. 
" Ibid., pp.293-96. 
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justified ever>' aspect. He was expert and could translate easily Arabic into 
Persian. His long life was spent in continuous pursuit of knowledge. He was a 
great critic of Hadith. The works of Shaikh may be divided under the following 
heads: 
1. Tafsir (Commentary) 
2. Tasawwuf (Sufism) 
3. Siyar (Virtues and Qualities) 
4. Tajwid (Saying, Doing) 
5. Ikhlaq (Morals) 
6. Nahw (Grammar, Syntax) 
7. Hadis (Traditions) 
8. Amal (Works) 
9. Tazkira (Biographies) 
10. v^^a/fl'(Fundamentals of Faith) 
11. Khutbat (Sermons) 
12. Fiqh (Jurisprudence) 
13. Tarikh (History) 
14. Makateeb (Letters) 
Shaikh Muhaddith had three sons. Shaikh Nurul-Haqq was the eldest 
son of Abdul Haqq. He was also a scholar and a traditionalist who was the 
successor of his father. During the reign of Shahjahan he was the Qazi of Agra. 
He was emotionally involved with Shahjahan. His book Zubdat-ut-Ta\varikh 
and Taisir-ul-Qari, a commentry on Sahih Bukhari is in six volumes. His 
TO 
Persian commentary on Qiran-ns-Sadain attained wide fame. He was a poet 
and also had a diwan. The masnavi Tuhfat-ul-Iraqin is attributed to him. His 
brothers Shaikh Ali Muhammad and Shaikh Muhammad Hasim were also 
distinguished scholars. Shaikh Saifullah and Shaikh Muhibullah, the grandsons 
of Shaikh Nur-ul-Haqq were excellent writers. The whole family of Shaikh 
'^  Ibid., pp.258-60. 
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Abdul Haqq thus possessed scholarly attributes. As Sufis and scholars they 
rendered valuable services to popularize the literature in India. 
Hazrat Shaikh Ahmad Sirhindi Al Maaruf Mujaddid Alif Saani was a 
great respectable and famous noble of that period. Shaikh Abdul Haqq and 
Shaikh Ahmad Sirhindi both were the disciples of Khwaja Baqi Billah. Both of 
them believed in Sunnah and Shariya. The Mujaddid himself attempted to 
clarify his position dispatching a number of his Khalifas to important towns in 
the sub-continent. Shaikh Ahmad's explanation failed to convince his 
contemporary however even Shaikh Abdul Haqq, criticized him in a letter. But 
Shaikh Ahmad cleared his views then they become friend.^ ^ Hazrat Shah Abul 
Maale was the spiritual caliph of Hazrat Shaikh Dawood.^ *^  Shaikh Abdul Haqq 
had great attachment and faith (aqidat) with him. Hazrat Shah Abul Maali was 
also from Qadriya silsila. Shaikh Abdul Haqq wrote about him at the end of 
Futuh ul Ghyab. Abdul Haqq and Shah Abul Maale used to discuss about 
spiritual mysticism. Shaikh was attached with him from the bottom of his heart. 
Shah Abul Maale advised Shaikh Abdul Haqq on the various topics and Shaikh 
also followed them in his whole life. The impact of Shah's advice is visible in 
the writing style of Shaikh. On the commentary of Mishkaat Shah Abul Maale 
advised him to add some verses between the commentary, so it became 
attractive. Mishkaat is one of the best commentary of Shaikh's writing.^' 
Nawab Murtaza Khan Shaikh Farid was a famous saint and noble of 
the reign of Akbar. The Emperor appointed him on the post of Bakhshi. He had 
deep faith on idama and mashaikh. He had close relation with Shaikh Abdul 
Haqq and the Shaikh also respected him. 
Shaikh Abdur Rahim Khan-i-Khana was son of Bairam Khan and he 
was a great scholar. He took interest in the company of ulama and mashaikh. 
Shaikh Muhaddith had good relation with him, because Abdur Rahim was a 
" Ibid.,pp.223-25. 
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courtier of Akbar and he opposed Akbar's religious policy. It was the good 
reason where their opinions matched.^' 
Abul Fazal and Faizi were sons of Shaikh Mubarak. Both were great 
scholar and courtier of Akbar. Faizi was very much attached with Shaikh. 
When he wrote any verse or literature he got it corrected by Abdul Haqq as he 
was the great fan of the Shaikh. Before he went to Hejaz they lived in Fatehpur 
Sikri. But after he returned from Hejaz their relation became sour because Faizi 
also got involved in religious discussions. Badauni also wrote in Muntakhabut 
Tawarikh, that Abdul Haqq did not like to meet Faizi. 
Mulla Abdul Qadir Badauni was also a courtier of Akbar and was a 
great scholar. He did composing, writing and translation. He opposed Akbar's 
religious policy so Akbar was not happy with him. He wrote a book 
Muntakhabut Tawarikh, in this book he criticized Akbar and his courtiers who 
appreciated Akbar's religious policy. When Abdul Haqq came from Hejaz they 
mei in Delhi but that time Badauni was in a campaign so they did not meet for 
a long time. Badauni was upset due to a short meeting and also he tried to 
contact through letters. Badauni wrote various letters to Shaikh. Shaikh also 
replied him but was very formal in his writing and the deep attachment 
between them was lost. 
The Shaikh had also good relations with Nizamuddin Bakhshi, author 
of Tabqat-i-Akbari during the journey of Hajj the Shaikh spent some time with 
him, in Fatehpur Sikri, they had also good relations. Ghausi Shattari, author of 
renowned book Gulzar-i-Abrar has not found any detail information about their 
relation but Ghausi Shattari in his book mentioned that they had respectable 
and close relations and also wrote that before he went to Hejaz Shaikh stayed in 
his house in Malwa. 
*•' Ibid.,pp.237-40 
^^  Babaiini Abdul Qadir, Muntakhabut TaM'arikh, Vol. Ill, p. II6. 
'-' Ibid., pp.245-51. 
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Thus, we can analyze from the preceding pages that Shaikh Abdul 
Haqq Muhaddith was a great scholar of the sixteenth and seventeenth century. 
His educated family background gave him also an opportunity to enrich his 
personality with knowledge and education. His Akhbar ul-Akhyar is a rich store 
house of knowledge providing us information on sufis of various orders and 
also throwing light on the socio-political scenario of the sixteenth and 
seventeenth century. A detailed study of the structure of this significant 
biographical work (Tazkiras) is of immense importance which has been done in 
the following chapters. 
Index of Shaikh Abdul Haqq's Literary Works 
S.No. 
1. 
2. 
3. 
4. 
5. 
6. 
7. 
8. 
9. 
10. 
Book's Name 
Izajat al-Hadith fi Al Qadeem w al-
Hadith 
AJLitaba Asna Asliar fi Taujiah Al 
Salaat Ali Sayyed ul Bashar 
.Ahwaal Aima Asna Ashar Khulasa-
i-Aiilad Sayyed-ul-Bashar 
Akhbar-ul-Akhyar fi Ahwah-ul-
Abrar 
Aadab-ul-Salihin 
Aadab-ul-Lubas 
Aadab-ul-Muttalaya vv al-
Manazirah (Masnawi) 
Asma-ul-Ustajin 
Asma-iil-Rijal w a! Rawat iil-
Majkiirin fi Kitab-ul-Mishkaat 
Asliaat-ul-Lamaat fi Shirah Al 
Mishkaat 
Topic 
Personal Life 
Works (Aamal) 
Replete (Sir) 
Memoir 
(Tazkira) 
Moral (Ikhlaq) 
5? 
5? 
Personal life 
Hadith 
J 5 
Language 
Arabic 
•)i 
Persian 
! ? 
55 
55 
? ? 
Arabic 
55 
Persian 
Condition 
Unpublished 
55 
55 
Published, 
Urdu 
translation 
also 
published 
55 
5? 
Unpublished 
55 
59 
Published 
28 
Ufkar-ul-Saafia fi Tarjuma Kitab-
ul-Kafia 
Nahw 
(Grammer 
Syntex) 
Unpublished 
Intakhab a!-Masnavi al-Maulawi al-
Manavi 
Tasawwuf 
(Suflsni) 
Anwar-ul-Jalia fi Ahwal Mashaikh 
al-Shajiliya 
Memoir 
(Tazkira) 
14. Bana-i-Al-Marfuw fi 
Mubahis al-Maujau 
Tars is Ilm Hikmat Arabic 
15. Taiisii-ul-Tarif fi Marfatah al-fiqh 
w al-Tasuwwuf 
Tasawwuf 
16. Tahqiq-ul-Isharatah li Tamim al-
Basharatah 
17. Tarjumat-ul-Ahadith al-Arbayin fi 
Nasihat-ul-Muluk w Alsalafin 
Hadith Persian 
Tarjuma Zubdat-ul-Asar 
Muntakliab Bahjatul Asrar 
Sir Published 
19. Targeeb Ahlul Saadat Ali Taksir al- Work (Aamal) 
Saiat Ali Sayyed-ul-Kaynaat 
Unpublished 
20. Tisliyah al-Masab-ul-Nil Al-Ajar w 
Al-Sawab 
Moral (Ikhlaq) 
Taaliq-ul-Hadi Ali Tafsiral-Bijadi Tafseer 
(Commentary) 
Arabic 
22. Takmil-ul-Iman w Taqwiyat-ul-
Iqan 
Aqaid 
(Fundamentals 
of Faith) 
Persian Published, 
Urdu 
translation 
also 
published 
23. Tanbiya-ul-Arif Bama waqaa fi Al-
Awarif 
Tasa\v\vuf 
(Mysticism) 
Arabic Unpublished 
24. Tausil-ul-Muridali Al-Murad b 
byan-ul-Ahjab wal Auraad 
Makhlut 
(Mixed) 
Published, 
Urdu 
translation 
also 
published 
25. Jani-ul-Barkat Mutakhab Shirah-al-
Mishkaat 
Hadith Unpublished 
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26. 
27. 
28. 
29. 
30. 
31. 
32. 
33. 
34. 
35. 
36. 
37. 
38. 
39. 
40. 
41. 
42. 
43. 
44. 
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Mahboob 
Jam-ul-Ahadith ul-Arbayin fi 
Abwab ulumuddin 
Jawab baaj Kalmaat Shaikh Ahmad 
Sirhiiidi 
Hasiyat-ul-Fawaid ul-Jyayai 
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(Diwan) 
Dart-Lii-Bahih fi II<htisar ui-Risalat 
Lil-Shamshiah 
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Zikr-uI-Mulk (Tarikh Saiatin Hind) 
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Risala-i-Salat ul-Asrar 
Risala Aqad Anamil 
Risala-i-Nooraniya Sultaniya 
Risala Iqsam-i-Hadith 
Risala-i-Wajiidiya 
Risala-i-Wazaif 
Zaad-u!-Muttaqin 
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ul-Israr 
Shirah Safr-ul-Saadat 
Shirah Shamsiya 
Tarikh (History) 
Hadith 
Tasawwuf 
(Mysticism) 
Nahw 
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Shair (Couplet) 
Mantiq 
(Reasoning, 
Logic) 
Qirrat 
Tarikh (History) 
Hadith 
Tasawwuf 
(Mysticism) 
Aamal 
Tarikh (History) 
Hadith 
Tasawwuf 
Amal 
Memoir 
5? 
Hadith 
Mantiq 
Reasoning) 
Persian 
Arabic 
Persian 
Arabic 
Persian 
Arabic 
Arabic 
Persian 
Ti 
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Persian 
Arabic, 
Persian 
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Arabic 
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Persian 
Arabic 
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Arabic 
Published, 
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translation 
also 
published 
Unpublished 
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Unpublished 
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Sahifat-ul-Mawaddat 
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Fusul Lil-Khutab 
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Lamaat-ul-Tanqih fi Shirah 
Mishkaat-ul-Masabih 
Maasbat Bil Sanah fi Ayam-ul-
Sanah 
Madaraj-ul-Nubuvvwa 
Marjul Bahrain 
Matlub-ul-Ali fi Shirah Asmaullah 
Matla al-Anwar-ul-Bahih fi Ihlat-
iil-Nabuwa 
Nikat-ul-Haqq w Alhaqiqat 
Nikat-ui-Ashque w al-Muhabbat 
Wasiyat nama 
Hidayat-iil-Nasik a li Tariq-ul-
Manasik 
Tafsir 
(Commentary) 
Tasawvvuf 
(Mysticism) 
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Fiqh 
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CHAPTER-II 
CHAPTER - II 
STRUCTURE AND CONTENT OF THE AKHBAR UL-AKHYAR 
Akhbar-ul-Akhyar is the most significant work of Shaikh Abdul Haqq 
Muhaddith. He was a Muhaddith and his family background was also 
scholarly. He wrote various books but Akhbar-ul-Akhyar is the most important. 
He compiled Akhbar-ul-Akhyar in 1588A.D. but revised and completed it three 
years later.' Due to his scholary traits he has attained a high degree in Sufism 
amongst the Shaikhs of India. In this book he wrote biographies of 272 Indian 
Sufis. His skill can be clearly seen in this book and it shows his proficiency and 
knowledge of the religious literature of the period. 
In this book the author wrote about India that there are many Sufi 
orders. These are Chistiya, Qadriya, Naqshbandiya, Shattariya and 
Suhrawardiya. The language of this book is Persian and Arabic. He started 
this book on the tradition of literature writing of the period, praise of the God 
(Allah) and his Prophet Muhammad (SAW). In the honour of Prophet 
Muhammad (SAW) the Shaikh wrote poem, it shows the Shaikhs great 
devotion to the Prophet and when we read this poem every word touched our 
heart. 
Then he classified the material in three sections {tabqas) in this book 
which covered the following sufis: 
First Section : From Hazrat Khwaja Muinu'ddin Sijzi to his 
contemporaries and disciples. 
Second Section : From Shaikh Faridu'ddin Ganj-i-Shakar to his followers and 
disciples. 
' Rizvi S.A.A., A History of Sufism in India, Vol, II, Munshiram Manoliarial Publishers 
Reprint, 1983, p. 19. 
Bilgrami Fatima Zehra, History of the Qadiri order in India (during 16''' and 18"' 
century), Idarah-i-Adabiyat-i-Delhi, 2005, p. 14. 
^ Abdul Haqq Muhaddith Dehlawi, Akhbar-ul-Akhyar, Matba-i-Mujtabai, Delhi, 1332 A.H. 
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Third Section : From Shaikh Nasiru'ddin Mahmud Chirag-i-Dehli and Sufis 
from his time to the author's.'' 
Before this the author wrote a full chapter of Shaikh Abdul Qadir 
Jilani which reflects his superiority over other Sufis, but he did not give any 
specific date or nominate any specific founder of the Qadriyya order in India.^  
Then he gave brief notes about female Sufis. In the concluding part of this 
book he wrote about his father's Shaikh Saifuddin and his life in detail and 
after this a beautiful prayer and praises of Prophet Muhammad (SAW).*' 
The biographies of some important and particular sufis are given in 
detail but the biographies of not very renowned sufis are extremely brief The 
historical sequence about sufis is not arranged in chronological order . 
The author wrote about Abdul Qadir Jilani (1078-1166 A.D.)^ in 
detail, his life style, conditions and traditions and miracles. He used the 
language both Persian and Arabic. Although Abdul Qadir Jilani was not from 
India still the Shaikh highlighted every aspect of his life. Basically Abdul Qadir 
was from Jilan when he was eighteen years of age he migrated to Baghdad 
there he studied law, and Hadith. His truthful character impressed various 
persons. According to Shaikh Abdul Haqq, Abdul Qadir Jilani was a great 
preacher and when he gave speeches there gathered a huge crowd, people from, 
every caste and creed came to listen to his speeches and four hundred writers 
were ready to note down his sermons.^ It is famous that in his majlis there 
were not only Auliya and Ambiya who were alive but also those who had died, 
their souls would be present in the majlis. Shaikh Abdul Haqq credits Abdul 
Qadir Jilani with a multitude of miracles. His best miracles was to treat the 
diseases, flying in air, walking on water, dried up ocean, crushing the 
Ibid., p.9. 
Rizvi S.A.A., A History of Sufism in India, Vol. I, Munshiram Manoharlal Publishers, 
Delhi, First Published 1978, Reprint, 1986, p. 11. 
Akhbar-nl-Akhyar, p.9. 
Ibid. 
Rizvi S.A.A., A History ofSufism in India, Vol. I, p.84; Fatima Zehra Bilgrami, History 
of the Qadiri Order in India, Delhi 2005; Dara Shikoh, Safmat-id-AiiIiya, pp.30-32, 
Abdul Haqq Muhaddith, Akhbar-iil-Akhyar, pp.9-12; Nizami, K.A., Tarikh-i-Mashaikh-i-
Chisht, New Public Offest Delhi, 1985, p. 107. 
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mountain, to know about past and future etc. Shaikh Abdul Haqq has written 
few events of his Hfe in his book Zubdat-ul-Asaar}^ 
In this book he has also written that in his dream Prophet 
Muhammad (SAW) pointed out to him to become a murid of Shaikh Abdul 
Qadir Jilani and it is said due to the blessings of Prophet Muhammad (SAW) 
glad tiling {basharat) he gained expertise in Persian language. This detailed 
discussion shows his deep devotion for Shaikh Abdul Qadir Jilani." Abdul 
Haqq collected seventy eight sermons of Abdul Qadir's entitled Futuh-al-
Ghayb. Shaikh Abdul Qadir advised his audience that seekers of God had 
to be indifferent towards even the life hereafter and to cultivate pleasure 
only in the thought of annihilation and abiding poverty in this life. In further 
sermons he said that good and evil were two fruits emerging from two 
branches of a single tree, one of the branches yielded sweet fruit and the 
other bitter, it would be wise therefore for people to move to areas where the 
sweet fruit was to be found.'^ The second chapter deal with only the first 
section of the Akhbar ul Akhyar. 
First Section: 
After the discussion of Shaikh Abdul Qadir Jilani the first section of 
this book starts from Hazrat Khwaja Muinuddin Hasan-al-Husaini Sanjari. As 
he died in 6 Rajab 633 Hijri at the age of ninety-seven, he must have taken 
birth in 536 A.H./l 141-42 A.D. Abul Fazl says he was born in 537A.H./1142-
43 A.D.''' His great grandfather, Khwaja Syed Ahmad Husain migrated from 
Sarman Rai, i.e. Samraa or Uskar in Isaq and eventually settled in Sanjar in 
10 
12 
14 
Ibid., pp. 16-17 
Nizami, K.A., Hayat-i-Shaikh Abdul Haqq Muhaddith Dehlawi, Naduat-ul-Musannafin, 
Delhi 1953,p.l42. 
Ibid.,p.l81. 
Rizvi, S.A.A., A Histoty ofSufism in India, Vol. I, p.84. 
Abul Fazl, Ain-i'Akbari, Vol. Ill, Nawal Kishor, Lucknow, 1893, p. 168; Rizvi,S.A.A., A 
History ofSiifism in India, Vol. I, Delhi, p.l 19. 
The Urdu translation of Akhbar-id-Akhyar of Maulana Subhan Mahniud Sahab, Maulana 
Muhammad Fazil Sahab Dar-ul-Ulum, Adabi Duniya Matiya Mahal Delhi, 1994, given 
the date of birth as in 527 Hijri and death 630 Hijri; Where as Nizami K.A., Some 
Aspects of Religion and Politics in India During 13" century, Oxford Universit>' Press, 
New Delhi, 2002, p. 196, gives the date of birth as 536 A.H./l 141 A.D. 
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(Seistan). His father Khwaja Ghiyasud-din Hasan was a great sufi of his time. 
His mother Bibi Mah Nur Alias Umm-ul-Warah was the daughter of 
Dawood.'^ 
Above informations are not given by the author. He only wrote in this 
book that Khwaja Muinud-din was the founder of Chishtiya silsila in India. He 
was twenty years in the service of Khwaja Usman Harooni, without rest for a 
moment he also kept a watch on his night dress and also belongings of Khwaja 
Usman Haroon after he slept. Khwaja Usman became happy of this service so 
he rewarded Muinud-din to the honour of Khalifa. He came in India during the 
reign of Pithaura Rai (Prithvi Raj) who was the ruler of Ajmer. The ruler 
opposed him but he stayed there.'^ He had given a new aspect to the 
. 1 7 
development of Sufism in India. In Akhbar-ul-Akhyar there is important 
information mentioned, related to Khwaja Muinud-din, when he died there 
appeared these lines in Khwaja's forehead: 
i( .^ (3 c-i i( Ti** 
(Beloved of Allah, in the memory of Allah gone from the world) 
According to Shaikh Abdul Haqq, Khwaja Muinud-din died in 633 
A.H. and his mausoleum is in Ajmer. His malfuzat were collected by Hazrat 
Khwaja Bakhtiyar Kaki entitled Dalil-ul-Arifin. In this record he said his pir 
Khwaja Usman Haroon said that 
" Sharib, Zaiirul Hassan, The Sufi Saints of tiie Indian Subcontinent, Munsiiiram 
Manoharlal Publishers, New Delhi, 2006, p.l. 
"" Akhbar-ul-AI(}iyar, p.22. 
'"' Rizvi S.A.A., Religious and Intellectual History of the Muslims in Akbar's Reign (1556-
1605) Miinshiram Manoharlal Publishers, Delhi, 1975, p.77. 
'^  Akhbar-ul-Akhyar, Op.cit., p.23. 
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^^} d'-J ^ 0 OK ^'^^ ^^* '^ ^^^ 
(These three principles first river hke generosity; secondly sun like affection 
and thirdly earth like hospitality who ever has these three qualities are close to 
the God).'^  
Some of his sayings, as recorded by Mir Khurd, supply the perfect 
example of his religious and social ideology and reveal him as a man of wide 
sympathies with catholic and deep humanism. The entire structure of his 
thought stood on the bedrock of the following three principles and he very 
neatly illustrated the working of the above principles in his life. 
The main qualities of writing style of the author is he expressed his 
meaningful matter in more than short words or sentences. He ignored the 
various things as long rhymes and verses in his passage. The author gives a 
short account of Khwaja Muinud-din Chishti and his conversations are in 
beautiful words. 
Then Shaikh Abdul Haqq began writing about Khwaja Qutubuddin 
Bakhtiyar Kaki who was the disciple of Muinud-din Chishti, who honored him 
by appointing him as his spiritual successor and caliph. According to Siyar ul-
Auliya Qutubuddin Bakhtiyar Kaki met Khwaja Muinud-din in the mosque of 
Abul Lais of Samarqand. Abul Fazl relates that Khwaja Muinud-din initiated 
Khwaja Qutbuddin into his discipleship at the age of eighteen. Qutbuddin then 
'^  Akhbar-nl-Akhyar, p.23, Urdu translation, p.56. 
'" Nizami K.A., Some Aspects of Religion and Politics in India During 13''' century, Oxford 
University Press, New Delhi, 2002, p. 197. 
"' Khurd, Amir, Siyar ul-AuUya, Urdu trns. Imam ul-Auliya Hazrat Khwaja Islanuiddin 
Nizami Offset Press Jama Masjid, Delhi, 1985, p.48. 
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visited Baghdad where he was instructed and filled with a great desire to meet 
Khwaja Muinud-din, he left for India.^ ^ He was born in 1235 A.D. at Aush.^ ^ 
The author started writing about Khwaja from a traditional story which is easily 
available anywhere. There are several reasons for calling him "Kaki" which 
means "man of bread". The Khwaja would on occasions borrow up to thirty 
dirhams (copper coins) from his neighboring Muslim grocer for household 
expenses, repaying the money as soon as some futuh was received. Later he 
decided to give up borrowing to suffice his family's needs and a piece of bread 
would miraculously appear under his prayer carpet. The grocer asked his 
spouse to discover from the Khwaja's wife why they no longer borrowed. The 
wife revealed the secret of the bread's appearance and it never appeared 
again.^ "^  There are various traditionalist stories but the author mentioned only 
the above story. 
When the author wrote anything about anyone he mentioned before 
that it is copied from which source. It is also a writing style of the author. He 
ignored to mention without necessity wrote any miracles, teachings etc. Shaikh 
ul-Islam Bahauddin Abu Muhammad Zakariya Multani Qaraishi Asadi was the 
disciple of Shaikh Shahabuddin Suhrawardi who was the renowned sufi of 
India. He was born in 566 A.H. The author of Najahat-id-Arwah Mir Husaini 
Sadaat and the author of Lamaat Shaikh Fariduddin Iraqi was the devotees of 
the Bahauddin Zakariya. In Akhbar ul-Akhyar the author did not give us 
22 
23 
Abul Fazl, Ain-i-Akbari, Vol. Ill, p. 169. 
Nizami K.A., Some Aspects of Religion and Politics in India During 13''' century, p. 188. 
Akhbar-ul-Akhyar, p.25; Khurd Amir, Siyar ul-Auliya, pp.48-9; Rizvi S.A.A., A History 
ofSufism ill India, Vol. I, p.137. 
Bahauddin Zakariyya was born in Kot Karor near Miiitan after complete his study he 
went to Madina to learn Hadith. After visiting the grave of Prophet Muhammad (SAW) 
he reached Baghdad and became a disciple of Shaikh Shahabuddin Suhrawardi. At this 
time he was as his master said, dry wood ready to catch fire and so after seventeen days 
instruction, he appointed him his successor and ordered him to set up a Suhrawardi 
Khanqah in Muitan and his Khanqah developed into a great centre of mystic discipline in 
India. Jamali Kanboh Dehlawi, Siyar ul-Arifm, urdu translation by Ghulam Ahmad, 
Moradabad, Shamsuddin Matba,Delhi 1901, pp. 103-4; Sijzi Amir Hasan, Fawaid ul-
Fiiad, Nawal Kishor, 1312 A.H., Lucknow, pp.49-50. 
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information about Bahauddin Zakariya, from his starting life but in Siyar ul-
Arifin and Fawaid ul-Fuad th.ere is mention from his starting life. In this book 
Shaikh Abdul Haqq wrote a traditional story, when Shaikh Bahauddin reached 
Multan but the holymen and religious persons did not want to live there and 
they requested him to settle elsewhere. They expressed their wish through a 
symbolic act. They sent a full cup of milk to Shaikh Bahauddin pointed out that 
the town was full of scholars as like as cup of milk and no place for others. The 
Shaikh understood the significance of their action and placing a rose on the 
milk he returned the cup. It indicated that he will live in the city as like as rose 
in the milk and he will not occupy the place of scholars and holymen of 
Multan. They were very much impressed by the Shaikh for his reply.^ ^ The 
Fawaid ul-Fuad is probably the earliest work which contains several very 
significant pieces of information about him. '^' But Shaikh Muhaddith wrote this 
one and mentioned some of his sayings. Abdul Haqq wrote sayings of 
Nizamud-din Auliya. According to Nizamud-din Auliya: "Eat of what is pure 
and act righteously". 
He acted on the Quranic Injunction; 
2« 'ujp ijuii ]i^a^\ '^\)t ]L)\ 1^ 5^ : 
The verse is suitable, based on the life of Shaikh Bahauddin Zakariya. 
After this Shaikh Muhaddith wrote some counsels of his life such as Bahauddin 
Zakariya believed in living a simple and normal life - a life in which both the 
body and the spirit receive equal care. Neither he himself fasted perpetually nor 
did he recommend a life of starvation and self mortification to those associated 
"'' Akhbar ul-Akhyar, p.27. 
Sijzi Amir Hasan, Fawaid ul-Fuad, pp.247-48. 
:s Akhbar ul-Akhyar. p. 27; Urdu translation also, pp.63-64. 
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with him/^ Shaikh Bahauddin died in 661A.H/1262 A.D. ^  
Another important Khalifa of Shaikh Sihabuddin Suhrawardi was 
Saiyid Nuruddin Mubarak Ghaznawi. In this book Shaikh Muhaddith wrote a 
saying of Nizamuddin AuHya, once upon a time in Delhi there was no rain so 
some people requested, him to pray for rain and his prayers it rained.^' Shaikh 
Muhaddith wrote about Nuruddin's birth that there was a merchant who took 
him to an eminent saint, Khwaja Muhammad Ajal Shirazi who was a renowned 
Sufi of his time, according to tradition it was due to that visit and blessing of 
the holy saint that Nuruddin owed his later prominence as a Sufi. During the 
reign of Iltutmish Shaikh Nuruddin was appointed Shaikh ul-Islam and he was 
called by the people of the city Mir-i-Dihli (Lord of Delhi).•^ ^ Shaikh Abdul 
Haqq only gives the information of his death that Nuruddin died in 632 
A.H./1234-35 A.D. and was buried near Shamsi Hauz. No other details are 
known of his earlier life, but when he reached Delhi he was at the height of his 
fame.'' 
Shaikh Hamiduddin Sufi was also called Sayyed Nagauri Suwali. He 
had close contact with Khwaja Muinud-din and he was also nearest disciple of 
Khwaja.'^ ^ Before becoming the Khwaja's disciple he had led a very voluptuous 
life and in his youth he was extremely handsome. But when he joined the 
Khwaja's circle sudden change came upon him. He repented for his past sins 
and adopted the life of a mystic.''^ 
According to a tradition, on one occasion Khwaja Muinuddin asked 
his companions to ask anything from God and it would be granted. Some asked 
29 
30 
34 
35 
36 
Ibid., pp.27-28. 
Ibid., p.28. 
Akhbar id-Akhyar, p.28. 
Qalander, Maulana Hamid, KJwir ul-Majalis, ed. by K.A. Nizami Department of History, 
A.M.U., Aligarh, 1959, pp.225-26-Akhbor-ul-Akh)'ar. Op.cit.. pp.28-29. 
Akhbar ul-Akhyar, p.28. 
Ibid., pp.28-29. 
Ibid., p.29. 
This information is not given by the Shaikh Abdul Haqq in Akhbar id-Akhyar rather he 
gives a detail biography of Mahiduddin Shaikh Fariduddin, Siirurus-Sudiir, Habibganj 
collection. Department of History, A.M.U., Aligarh, p.16. 
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for riches, others begged for a glorious eternity, but Shaikh Hamiduddin repHed 
that he desired nothing as he had already surrendered himself to the divine will. 
Impressed by his devotion to the mystic way of life, Muinuddin gave him the 
title of Sultan ul-Tarikin (king of Recluses). Shaikh Hamiduddin's learning 
and command of Islamic law was vast. He led the life of a poor peasant and his 
total property was a small mud house and a bigha of land, half of which was 
cultivated in one season, the other half in the next. His wife was a peasant 
woman who used to spin and prepare cloth. There was a cow in the house and 
the Shaikh himself milked it.^ ^ When rular aware of the the condition of Shaikh 
Hamiduddin's he ordered, Muqta of Nagaur offered a plot of land and some 
cash to him. The Shaikh apologized saying that none of his elders had accepted 
a government gift.''° According to Shaikh Hamiduddin, Sharia and Tariqa were 
related in the same way as the body and the soul. Faith was one entity and the 
differences consisted only between various kinds of men, rather than a disparity 
of faith itself. These three types were the result of three different insights into 
the phenomenal existence, but in reality: which ever way you turn there is the 
face of God."" The meaning of this verse is that man should abandon all 
thoughts of worldly gain in a pursuit of unseen. He should relinquish lust and 
remain with God. Heaven and Hell are nothing but one's own actions and good 
actions have pleasant conquences. Faqirs keep the grace given them hidden, 
they have no power to face heaven, let alone hell. Shaikh Hamiduddin died in 
673 A.H./1274 A.D. and was buried at Nagaur.'*' 
Another Sufi was Qazi Hamiduddin Nagauri who was the most learned 
Khalifa of Shaikh Shihabuddin Suhrawardi. His first name was Muhammad, 
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his father was Ataullah Mahmud/ His family came from Bukhara to Delhi 
sometimes before 1200 A.D. when his father died Shaikh Hamid was appointed 
the Qazi of Nagaur and served in that position for three years/^ Although a 
Suhrawardi, Shaikh Hamiduddin's friendship with Khwaja Qutubuddin aroused 
in him a great interest in Sama. He made vigorous efforts to popularize the 
practice and the Ulama were powerless to suppress it. Qazi Hamiduddin and 
the Ulama was a protracted one. Among the former's non Sufi supporters was 
Qazi Minhaj Siraj (the author of the Tabaqat-i-Nasiri). Despite his official 
position as a Qazi Minhaj was a great supporter of sama. In Akhbar ul-Akhyar 
Abdul Haqq wrote about Hamiduddin Nagauri, his traditional stories, his 
sayings and also his verses. Abdul Haqq also discussed in detail his deep 
devotion in mysticism. The author wrote in a simple style before he discussed 
anything after that he wrote a traditional story or sayings of Nizamuddin Auliya 
and then continued.'*^ 
Shaikh Jalaluddin Tabrizi was a great Sufi of Chishtiya silsila. He was 
the disciple of Shaikh Abu Sayed Tabrizi, after the death of his pir he came in 
contact with Shaikh Shahabuddin Suhrawardi. Shaikh Jalaluddin Tabrizi came 
from Multan during the lifetime of Shaikh Bahauddin Zakariya in Delhi where 
Sultan Iltutmish received him with great respects. After some time he went to 
Bengal where he remained till his death. In the Akhbar ul-Akhyar Shaikh 
Muhaddith wrote about Jalaluddin Tabrizi from the Fawaid ul-Fuad of Amir 
Hasan Sijzi. There is a traditional story when Jalaluddin went to see Baba Farid 
he had only poor and torn clothing to wear so he had great difficulty in 
presenting himself respectably to his distinguished visitor. There he inquired 
from the common people if there was any darwesh fsaint) living with the the 
common people they said that yes there is a boy who lived in the mosque 
whole day when Shaikh Tabrizi went to the mosque to see him, he gifted him a 
pomegranate. But the boy was fasting and he refused to eat. The boy 
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distributed the pomegranate to all the people who were present there he picked 
up a seed and in the evening ate that from, that day the spiritual power 
developed in him. The boy said to his pir why I did not eat the fruit, his Shaikh 
replied that everything was in that one seed. That boy was Shaikh Fariduddin 
Ganj-i-Shakar. The author did not give extra information related to Shaikh 
.Jalaluddin. His mausoleum is in Bengal.'*^ Shaikh Nizamuddin Abul Muyid 
was the contemporary of Shaikh Nizamuddin Auliya. Abul Fazl wrote very 
short biography of Shaikli Nizamuddin Abul Muyid.^° Shaikh Abdul Haqq also 
wrote a short biography of Shaikh Nizamuddin Abul Muyid and the 
information is from the Fawaid ul-Fuad. The author Shaikh Abdul Haqq 
generally wrote about various Sufis in brief such as Shaikh Burhanuddin 
Mahmud he was the contemporary of Ghyasuddin Balban and was a great 
scholar. He believed in sama and ghazals.^^ Then another Sufi Shaikh Ahmad 
Naharwani was the disciple of Qazi Hamiduddin Muhammad bin Ata and was 
a weaver. About Shaikh Ahmad, Shaikh Nizamud-din Auliya said that the 
Shaikh undoubtedly attended the most significant sama performances, as is 
clear from his presence when a Persian verse produced such powerful ecstasy 
in Shaikh Qutubuddin Bakhtiyar Kaki that he died a few days later.^ ^ Shaikh 
Muhammad Turk Narnauli came from Turkistan and he established in Narnaul. 
According to common people he was the disciple of Khwaja Usman Haruni. 
The Malfuzat-i-Mashaikhin does not discuss him, so the author Abdul Haqq 
wrote about him in brief and there is not much information available about him. 
Shaikh Turk Biyabani's title was Shah Turkman, Abdul Haqq also did 
not know about him Shah Turkman was the disciple of Shaikh Shahabuddin 
Suhrawardi. His tomb is in Delhi.^ ^ Shaikh Shahi Muye-Tab was from Badaun 
^^  Akhbar ul-Akhyar, p.45; Hamid Qalandar, Khair iil-Majalis, pp.219-20; Amir Khurd, 
Siyar ul-Auliya, p.63. 
^' Sijzi Amir Hasan, Fawaid ul-Fuad &ng. Trans., pp.117, 131, 223, 272, 287-88, 297, 335, 
383,442-23. 
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'^ Akhbar ul-Akhyar, pp.46-7. 
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and disciple of Qazi Hamiduddin Nagauri. The author took a traditional story 
from Khair ul-Majalis. Once upon a time Shaikh Shahi went somewhere with 
his friends. They prepared milk pudding (khir) when they sat to eat it. Shaikh 
remarked that something is wrong in the cooking of the pudding. Two Sufis 
who had cooked it said that when the milk began to boil, there was no pot 
readily available to put it in. so they drank it rather than have it wasted. The 
Shaikh replied that it was better to waste the milk than to have distributed it 
equally. He refused to accept their apologies. It was a very hot day and Shaikh 
made them stand in the sun. After some time they began to perspire copiously 
and the Shaikh ordered them to come into the shade. 
He vv'as the contemporary of Shaikh Nizamuddin Auliya.^ '* Once 
Nizamuddin Auliya fell ill and requested Shaikh Shahi to pray for him. Shahi 
refused to pray for such an eminent personality, considering it an impertinence. 
He excused himself by saying he was merely an artisan, but Shaikh Nizamud-
din insisted Shahi summoned two disciples and said he would pray for 
Nizamud-din's body from the head to the navel, and the others should pray for 
the recovery of each side of the Shaikh's lower parts.^^ Shaikh Badruddin 
Muye Taab was brother of Shaikh Shahi Muye Taab. His grave is in Badaun.^ ^ 
Shaikh Mahmood Muyena Dooz was the disciple of Qazi Hamiduddin Nagauri 
and friend of Khwaja Qutubuddin. In the Malfiizat of Khwaja Qutubuddin there 
is Shaikh Mahmood Muvena Dooz has been often discussed about him. His 
tomb is also in Hauz-i-Shamsi near the tomb of Khwaja Qutubuddin. 57 
Maulana Mujaduddin Haji was not a renowned Sufi. Abdul Haqq did 
not get any information of him and he had only listen orally that he was the 
disciple of Shahabuddin Suhrawardi and he performed Hajj twelve times. He 
was the contemporary of Sultan Iltutmish and Sultan offered him the post of 
Akhbar iil-Akhyar, p.49; Hamid Qalander, Khair ul-Majalis, pp.210-11; Jamali, Siyar ul-
Arifin. pp. 151-52. 
Akhbar iil-Akhyar, p.49; Jamali, Siyar id-Arifin, p. 153. 
''' Ibid., About Shaikh Badruddin, Abdul Haqq wrote only two lines. 
" Ibid., p.50. 
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wazir. He remained two years in service but after that he left the job 58 
Shah Khizr was from Rom. He did various miracles. Initially he did 
not make Murids. He came in Delhi during the period of Khwaja Bakhtiyar 
Aushi, he got spiritual knowledge from Khwaja Bakhtiyar Kaki. Khwaja Saheb 
gifted him his Khirqa. He had one disciple Shah Qutub. After some time he 
went back to his country. In India his silsila was called Qanturiya Chishtiya.^'^ 
The author wrote about Shaikh Badruddin Ghaznavi that he was the 
disciple of Khwaja Qutubuddin Bakhtiyar Kaki. He came from Ghazna to 
Delhi. He had friendship with Shah Khizr. His tomb is near Khwaja 
Qutubuddin's tomb.*'" Another Sufi Khwaja Bisht we have no information. So 
the author only introduced his name.^' Maulana Nasihuddin was son and 
successor of Qazi Hamiduddin Nagauri. Shaikh Fakhruddin was son of 
Khwaja Muinuddin Chishti. After the death of Muinuddin Chishti his son 
survived twenty years. He lived in thirty two miles far from Ajmer. His tomb is 
there.''^ 
In the first section of this book by the author has discussed twenty one 
Sufis. In this section the author wrote in detail of renowned Sufis. The author 
wrote in detail of Khwaja Muinuddin Chishti who was the founder ofChishtiya 
silsila in India. Some Sufis who were disciples of renowned Sufis are discussed 
in brief According to the situation the author mentioned the verses of the 
Quran and the verses of the Sufis. But the author did not give the date of birth. 
But the date of death is mostly mentioned. Besides this the author beaufifully 
arranged the sentences. 
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CHAPTER- III 
CHAPTER III 
BIOGRAPHY OF SUFIS FROM SHAIKH FARIDUDDIN GANJ-I-
SHAKAR TO HIS FOLLOWERS AND DISCIPLES 
This section starts with Khwaja Faridud-din Masud Ganj-i-Shakar, 
who was the Khahfa of Hazrat Qutubud-din Bakhtiyar Kaki. He had blessing 
of Khwaja Muinuddin Chishti.' He was born in 569 A.H./l 173-74 A.D. in 
Kehatwal and in childhood his named was as Masud.^  His ancestors came 
from Kabul. His father was a scholar and his mother was a pious woman, who 
prayed at late night. There is a story regarding his mother's spiritual power, a 
thief entered in their house glanced at the praying woman and was instantly 
blinded. The robber implored the Shaikh's mother to restore his eyesight and 
she did so, and the blindness was removed. Next day the thief came back to 
Shaikh's house with is family and converted to Islam.'' 
Abdul Haqq wrote a traditional story; his food consisted of wild fruit 
and millet bread. During day he mostly kept fast, in the evening he broke his 
fast by taking sherbat, that sherbat was mixed with dried grapes and he never 
drank more than half, dividing the rest among his visitors. After prayer two 
pieces of bread smeared with ghee were taken to Baba Farid. One was given 
away the other he himself ate. Sharing it with his favorite disciples.'' There is 
another traditional story why he was called Ganj-i-Shakar (store of sugar). 
There are various stories related to this but a most popular is under the 
Akhbar-ul-Akhyar, p.52. 
Sharib, Zahurul Hassan, 77?^  Siifi Saints of the Indian Subcontinent, p.305, date of birth is 
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instructions of Ganj-i-Shakar, store his spiritual guide and teacher, he kept fast 
that was unbroken for three days only he did after of water. After complete 
three days there was nothing to eat. By midnight he became restless; he picked 
up some dust and put it in his mouth. The dust tasted sweet. He took it out from 
his mouth, believing that this had been the work of the devil. He repeated his 
actions three times that too turned sweet. Thus he thought, he had been so 
ordained by God. Khwaja Qutbuddin approved his action, telling him that 
whatever was received from the unseen world must necessarily be good.^  
Regarding Fariduddin Ganj-i-Shakar there are various stories, his miracles and 
his verses are detailed in Siyar-ul-Auliya, Siyar-ul-Arifm and Fawaid-ul-Fuad.^ 
But the authors Shaikh Abdul Haqq wrote about his popular stories some 
miracles and verses but has much not given about his majlis. In Siyar-ul-Auliya 
every information related to Baba Farid is available.^ Hazrat Shaikh Nizamud-
din Auliya is an outstanding saint of the Indian subcontinent and the spiritual 
disciple of Hazrat Baba Fariduddin Ganj-i-Shakar. Shaikh Nizamuddin Auliya 
belonged to a respectable family of Bukhara. His grand father and mother's 
father migrated to India with their family and after staying in Lahore for a short 
o 
period, moved to Badaun and permanently settled there. Shaikh Nizamuddin 
was born in 636A.H./1238A.D..^ Shaikh Muhaddith wrote about Shaikh 
Nizamud-din's early life in detail.'*^ In his childhood his father died and the 
responsibility of his education and training nov/ fell on the shoulders of his 
mother. She sent him to a maktab (school) and there Maulana Shadi Muqri 
taught him one part of the Holy Quran}^ Then when he was sixteen years 
old he went to Delhi, there his spiritual teacher was Baba Fariduddin 
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Ganj-i-Shakar. On the second visit to Ajodhan, Shaikh Nizamud-din learnt 
six chapters of the Quran under the guidance of Baba Farid. He received his 
Khilafatnama from Baba Farid on 661 A. H./1271A.D.''' After the blessing of 
Khilafatnama to Nizamud-din, Baba Farid died, that time Nizamud-din was not 
there then he left Delhi and settled in Ghiyashpur.''* 
There are various stories regarding Shaikh Nizamuddin Auliya 
mentioned in this book by author. Shaikh took fast mostly, when it was time to 
break his fast he ate little then continued next day. When his disciples pressed 
him to eat more he would say, with tears in his eyes, that so many starving 
people slept in the corners of mosques and the streets that is more difficult 
compare to my difficulty.'^ Khwaja established a Jama'at-Khana, the door of 
Jama 'at Khana was open for all persons, Hindu, Muslim and people of every 
caste who were poor and they could not earn money for their livelihood. It was 
divided in two parts. It was made with muds, one side was courtyard, a small 
room was for grains and there was a kitchen where food was cooked for poor 
people and visitors.'^ 
In the last days of his life, he devoted himself completely to prayer that 
he would pray several times, he would weep he would eat very little. He did 
not allow anything to be kept in the house. He ordered his devotees to 
distribute every thing which is in the house, even grains among the needy and 
poor people. He died in 725 A.H. His tomb is in Delhi.'^ Shaikh-ul-Islam 
Shaikh Ruknuddin Multani led Shaikh Nizamuddin's funeral prayer. Although 
he had wished to be buried in open place in forest. That time it was wild. 
Muhammad bin Tughlaq later constructed an imposing dome over the Shaikh's 
grave.'^ 
12 Ibid., p.IOO. 
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His generosity was boundless. He occupied a very high status. He was 
very fond of music. He was detached from the world, the people of the world 
and worldly activities. He did not care for kings and other dignitaries. He 
would pass his night alone and keep all night devoted to prayers and nobody 
was permitted to enter.'^ 
Apart from this there are various traditional stories and teachings and 
sayings of Shaikh and his verses are written by the author. Somewhere the 
author has failed to mention some important information about Shaikh 
Nizamud-din Auliya. For the teachings of Nizamud-din Auliya this book is 
better because continuously Shaikh Abdul Haqq wrote, one by one all the 
incidents. So a reader got authentic and reliable information regarding Shaikh 
Nizamud-din Auliya. 
Another Sufi, Shaikh Najibuddin Mutawakkil (trusting in God) was the 
brother and Khalifa of Shaikh Fariduddin Ganj-i-Shakar.^° He lived in Delhi and 
his living condition was very poor. Besides this he was very happy with his 
family during eid he had no money and some guests came in the house of Shaikh 
Najibuddin. So he prayed to God then gave something to Shaikh Najibuddin, 
who was Hazrat Khizr.^' Once when Shaikh Najibuddin accepted the post of 
Imam of a mosque built by a Turkish officer in Delhi, who also gave a house to 
Shaikh to live in, the Turk sent to Shaikh some Jitals at his daughter's wedding 
but the Shaikh suggested him that if the money were used on God's work, it 
would earn a large amount of spiritual reward. The Turk got angry and dismissed 
him from the mosque and seized the house when Shaikh Najbuddin met Baba 
Farid at Ajodhan who advised him. Later another Turk made the Shaikh an 
Imam cared for the Shaikli's family.^ ^ Shaikh Nizamud-din used to say, when he 
went to Delhi to pay respect to Ganj-i-Shakar, he met Najibuddin and was much 
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benefited by his society. He died in 660A.H./1261 A.D.^ "^  
Sayyed Jalaluddin Bukhari called also "Sayyed Jalaluddin Surkh" 
(red), a disciple of Shaikh Bahauddin Zakariyya. His grandfather was Sayyed 
Jalak he was universally known as Makhdum-i-Jahaniyan (Lord of mankind) 
came from Bukhara to Bhakkar.^ '* He finally settled in Uchh and his tomb is 
also in Uchh. 
Shah Kurdeej Quddus came from Kurdeej to Multan and settled there 
and his tomb is also in Multan. There is a story regarding him after the death of 
Shah Kurdeej's hand to come out from the grave and blessed his disciples. The 
whole is available till now. He was the one of the renowned Sufi of Multan and 
contemporary of Shaikh Bahauddin Zakariya. 
Shaikh Sadruddin was the beloved son of Bahauddin Zakariya and also 
successor. A renowned Sufi Mir Husaini Saadat was his disciple. In his book 
''Kanj-ul-Ramuf wrote about Shaikh Sadruddin's father and Shaikh 
Shahabuddin Suhrawardi. Shaikh Sadruddin's disciple Shaikh Khwaja 
Ziyauddin collected the Malfuzat of Shaikh and the advises the Shaikh given to 
his disciples on put in a book entitled ''Kanuj ul-Fawaid". In Akhbar iil-Akhyar, 
the author wrote the Quranic verses said by Shaikh Sadruddin to his disciples 
his teachings and sayings. 
Shaikh Ruknuddin Abul-Fath was the son, disciple, caliph and successor 
(sajjadanashin) of his father Shaikh Sadruddin his Malfuzat and Maktubat are 
collected by his disciple in Majma ul-Akhbar. His relations with Nizamud-din 
Auliya, for whom he nurtured great respect and love. He paid visit to several times 
during the lifetime of Hazrat Nizamud-din Auliya with the express purpose of 
meeting him. When Nizamud-din Auliya fell ill, he came to Delhi to inquire about 
"^  Abul Fazal, Ain-i-Akbari, vol.111, p. 171; The author fails to mention the date. 
"'' Akhbar iil-Ak/iyar, p.61; Abul Fazal, Ain-i-Akbari, Vol.Ill, p. 171. 
25 
'' Ibid 
Akiibar ul-Akhyar, p.61 
"' Akhbar ul-Akhyar, pp.61 -63. 
49 
his ill health.^ ^ Shaikh Ruknuddin died in 735A.H./1335 A.D.^'^ 
Shaikh Muhaddith did not write about Ruknuddin's caliphs, his 
supernatural powers. According to Jamah, whenever Shaikh Ruknuddin went 
to the court of Sultan Qutbuddin, the people of Delhi would place petition 
inside the Shaikh's moveable throne. The court was entered after passing 
through three vestibules; the Shaikh would travel through the first two on his 
palanquin, and would be taken inside where the Sultan would squat respectfully 
at his feet. The petitions would then be brought in and after having read them, 
the Sultan would write sympathetic replies. According to a Sufi tradition, the 
Shaikh would remain at court until all the requests had been granted.^ *^  
According to Isami, Shaikh Ruknuddin retreated into meditation for seven 
days, while the inhabitants were massacred; and emerging from isolation, he 
then interceded with the Sultan in an effort to save further lives.'^' This story, 
however would appear apocryphal, Barani says that Shaikh approached the 
Sultan soon after he learnt of his intention to massacre the population and that 
the Sultan relented on his request for clemency.' Shaikh Abdul Haqq mentions 
a number of works containing the teachings of Shaikh Ruknuddin including his 
-5-1 
malfuzat, none of these however still exist. " 
An outstanding disciple of Shaikh Sadruddin was Shaikh Salahuddin 
Dervish, a contemporary of Sultan Muhammad bin Tughlaq. He strongly 
opposed the Sultan and he migrated to Delhi from Multan and began living 
near Shaikh Nasiruddin Chirag-i Dehli and his tomb is also near the tomb of 
Nasiruddin Chiragh.^ "* 
Maulana Badruddin Ishaq was the son of Ali bin Ishaq Dehlawi and 
disciple, Khalifa and son in law of Shaikli Fariduddin Ganj-i-Shakar. He 
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received his education in Delhi, and became well-versed in various branches of 
knowledge. For further education he left Delhi and went to Bukhara on the way 
he reached Ajodhan where Hazrat Baba Farid lived and became his disciple.^ ^ 
He wrote ''Israr ul-Auliyd" in this book he collected the malfuzat of Shaikh 
Masood Ganj-i-Shakar. In the end oflsrar ul-Auliya he wrote a verse in Arabic 
in praise of Shaikh Nizamuddin Auliya.^ ^ 
Shaikh Jamal Ahmad Hansvv'i was another disciple of Shaikh Farid Ganj-
i-Shakar. It was due to the deep affection to Jamal that Baba Farid spent his t\velve 
years in Hansi and he said that Jamal was his Jamal (Beauty) when Baba Farid 
awarded Khilafatnama sent him to Jamal. Jamal had authorized it when he accept 
it would passed. Shaikh Jamal wrote various risalas there is a risala Malhimat 
written in Arabic and collection of sayings.'^ ' In this book he wrote to him 
sainthood represents noble character and produces such virtues as contentment 
trust in God, patience, perseverance, forgiveness service sharing and sacrifice, 
TO 
generosity, submission, self surrender, sincerity, hope, belief and faith. He was 
buried in Hansi.^ ^ Shaikh Burhanuddin Sufi was the son of Shaikh Jamaluddin 
After the death of his father he bring on the service of Shaikh Fariduddin Shaikh 
met with very lovely and politely gave him his father's Khilafatnama, Janemaz 
and other things who was his father's. Besides this Shaikh Burhan every year 
came to meet Shaikh Nizamud-din Auliya.''^  Shaikli Aarif and Shaikli Sabir were 
also disciples of Shaikli Fariduddin.'" Shaikh Nasiruddin was the elder son of 
Baba Farid. He spent all his time in prayer and meditation.""^ 
Maulana Shahabuddin was also disciple of Baba Farid. He also spent 
his time in the service oihhpir Shaikh Badruddin Suleman and Khwaja Yaqub 
who were sons and disciples of Baba Farid. Shaikh Nizamuddin was the 
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disciple of Shaikh Farid but Shaikh loved him more than his sons. Maulana 
Dawood Palhi was disciple of Shaikh Farid. Maulana Rajiuddin Mansoor was a 
great Sufi. According to Shaikh Nasiruddin Mahmood Chiragh-i-Dehiawi in 
Awadh there was an aged person who was suffering from disease and he had 
realized that he would not survive when he came in contact with Maulana 
Dawood Palhi and Maulana Rajiuddin Mansoor he became well.'^ ^ 
Maulana Kamaluddin Zahid, was not only a distinguished scholar of 
Hadith but also an ascetic. He was contemporary of Shaikh Nizamuddin 
Auliya. Balban desired that the Maulana accept the post of Imam and lead his 
prayer. Maulana said to Sultan I have only my prayer and you want that which 
I not offer with my own self.'*'* Shaikh Nuruddin belonged to Laar but came to 
Delhi with permission of his Shaikh. During the reign of Sultan Ghyasuddin 
Balban he was Shaikh. He some times used to go to the grave of Khwaja 
Nizamuddin Auliya. He was called '"Mulk Yar Praan". His tomb is in Delhi.''^  
Shaikh Ziyauddin Rumi was a great mashaikh and disciple of Shaikh 
Shahabuddin Suhrawardi. Sultan Qutbuddin bin Alauddin Khalji was both 
Khalifa and disciple. There is a traditional story that the aim of Sultan was to 
make Ziyauddin a rival of Shaikh Nizamuddin Auliya but he fainted. 
Ziyauddin died soon afterwards and was buried on the road to the tomb of 
Khwaja Qutbuddin Bakhtiyar Kaki in Delhi."*^  
Shaikh Sharfuddin Kirmani was from Sirsi, Shaikh Nizamuddin 
Auliya used to say that he liked sama one day on the Majlis of sama he listened 
to a verse then died.'*'^  
During the reign of Sultan Ghiyasuddin Balban Sidi Maula was in 
Delhi.'^ ^ He was disciple of Abu Bakr Tusi when Sultan Jalaluddin Khalji was 
on the throne of Delhi Sidi Mania's popularity continued rising. The nobles and 
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Maliks felt jealous of his popularity. They wanted Sidi Maula returned it but he 
did not. So Jalaluddin Khalji ordered him to execution when he died the 
immediate repercussion were an unprecedented dust storm which swept 
through Delhi and a severe drought and famine throughout the empire. Not a 
drop of rain fell in the Siwalik region and the Hindu cultivators were forced to 
migrate to the capital. Starving people began to commit suicide in groups of 
twenties and thirties by drowning themselves in the Jamuna."*^ 
Shaikh Abu Bakr Tusi Haidari was most prominent Haidari who 
settled in Delhi when Shaikh Hansawi from Hansi came for Ziyarat 
(pilgrimage) to Khwaja Qutbuddin Bakhtiyar Kaki to stay on the bank of the 
Jamuna in the Khanqah of Shaikh Abu Bakr Tusi, when Abu Bakr organized 
sama Shaikh Nizamuddin Auliya also reached there and joined them. His tomb 
is in the Bank of Jamuna in Delhi.^° 
Shaikli Fariduddin was the grand son, disciple Khalifa and successor of 
Shaikh Hamiduddin. Shaikh Fariduddin collected tlie t malfuzat of his grandfather 
Shaikh Hamiduddin entitled ''Surw-us Siidur". During the reign of Sultan Muhainmad 
bin Tughlaq he migrated from Nagaur to Delhi. His tomb is in old Delhi. '^ 
Shaikh Abdul Aziz was the son of Shaikh Hamiduddin. He died during 
listening sama when he listened a verses he died. According to Siyar iiI-Auliya, 
Shaikh Nizamud-din used to say when Shaikh Ali Kurd went to Hansi Shaikh 
Fariduddin kept fast so he invited Shaikh on the time of breaking the fast 
(Iftar). It appears that he met Shaikh Farid. His tomb is in Meeruth.^^ 
Regarding Maulana Nur Turk the author of Tabaqat-i-Nasiri, Qazi 
Minha Jurzani wrote his biography against his piousness. But the author of 
Fawaid ul-Fuad. Amir Hasan collected the malfuzat of Shaikh Nizamuddin 
Auliya. He was as pious as water of rain. Nur Turk launched a movement 
against rule by a woman and against Raziya's supporters. Raziya now tried to 
'*'' Barani Ziyauddin, Tarikh-i-Firoz Shahi, pp.208-12. 
^^  Akhbar iil-Akhyar, pp.73-74; Jamali Kainboh Dehlavvi, Siyar id-Arifm, p.67. 
'^ Akiibar iiI-Akhyar, p.74. 
" Ibid., pp.74-75. 
" ibid., p.75. 
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win Nur Turk's favour so she send a large gift of gold to him, but he scornfully 
rejected it.^ "* He left Delhi and settled in Mecca and continued his peaceful life 
there.^^ According to Shaikh Nasiruddin Mahmud Chirag-i-Dehlawi, Maulana 
Mukhlisuddin lived in Badaun. He was a great Sufi and Hafiiz of the Holy 
Quran.^ ^ Khwaja Ali was disciple of Shaikh Jalaluddin Tabrizi. His miracles 
are very famous. According to Chiragh-i-Dehlawi. Khwaja Ali was not 
educated only offered five times namaz and was very honest and truthful." 
Khwaja Hasan Afghan was the disciple of Shaikh Bahauddin Zakariya. 
According to Nizamuddin Auliya he was a great Sufi (wall). He had spiritual 
power.^^ Shaikh Taqiuddin Muhammad regarding him Nizamud-din Auliya 
said that he was always busied in remembrance of Allah. He did not remember 
days and months. Once he forgot his name when he went to mosque to offer 
namaz he forgot which is his right leg.^  
Shaikh Burhanud-din Nasfi was a great sufi. According to Fawaid ul 
Fuad when any one went for acquiring education he kept three conditions first 
to eat only once, secondly don't miss classes and third when one meets on the 
way don't do formality.^'' Maulana Alaud-din Usuli Badauni was one of the 
teachers of Khwaja Nizamud-din Auliya. After Shaikh Nizamud-din's 
education Maulana Usuli took a turban and wrapped it around Khwaja's head.^' 
There is a story regarding Maulana Usuli which Shaikh Abdul Haqq also took 
from Khau'ul Majalis, Maulana did not accept any gifts and starved himself, he 
generally ate seeds. On one occasion his barber came to shave him. The 
Maulana had been eating seeds but hide them in this turban to hide his 
depressed circumstances. When he removed his turban the seed fell out. Barber 
saw that and he informed to others of Maulana's poverty and a rich person sent 
gifts to Maulana. He refused and got angry at the barber because he exposed 
his poverty to others. His tomb is in Badaun.""^  
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Shamsul-Malik was also teacher of Shaikh Nizamud-din AuHya. He 
taught Shaikh Maqamaat-i-Hureri. Renowned ulama were his disciples.*''* Qazi 
Jamal Badauni Multani was a great sufi. Nizamud-din Auliya said that once 
upon a time in his dream he saw the Prophet (SAW) performed wuzu, when he 
went there that place was wet then he desired that after his death his grave 
should be made there.^ "^  Shaikh Sufi Badhani was a pious sufi. He neither ate 
nor wore clothes. He was crazy for devotion. He lived in a mosque and busied 
himself in prayer. According to Shaikh Nasirud-din Chiragh Dehlawi he was 
contemporary of Baba Faridud-din Ganj-i- Shakar. ft is popular belief once 
that Khwaja Qutubud-din and Shaikh sufi both were prisoners of Changizes 
and they distributed bread among prisoners and Shaikh sufi gave water from a 
water pot (lota).^^ So he came to be called Badhani because in Hindi language 
water pot is called 'Badhani'. Regarding Shaikh Shahabud-din Khatib 
Hansawi, Shaikh Nizamud-din said that every night he read surah Bakarah 
(verses form the Quran). He was a pious sufi.^ *" Shaikh Nizamud-din Auliya 
said that Shaikh Ahmad Badauni was one of among his friends. He was a pious 
person and beloved of darveshes (saint). Qazi Minhaj Jurjani, the author of 
Tabqat-i-Nasiri was a great sufi and renowned scholar and great supporter of 
sama. When he becomes the Qazi then he deeply indulged in practice ofsama 
there were other suns and Shaikh Nizamud-din used to participate in sama 
gathering.''^ Maulana Ahmad Hafiz was also a respectable sufi. He was 
contemporary of Shaikh Nizamud-din, when Shaikh was going to the grave of 
Shaikh Faridud-din Ganj-i-Shakar they met on the way in town 'Sarsi'.^^ 
Thus the second section of the Akhbar ul Akhyar deals with sufis from 
the period of Shaikh Fariduddin Ganj-i-Shakar to his followers and disciples. A 
close study of these sufis and their lifestyle, teaching and khanqah life has been 
discussed. 
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CHAPTER IV 
BIOGRAPHY OF SUFIS FROM SHAIKH NASIRUDDIN 
MAHMOOD CHIRAGH-I-DEHLI TILL THE TIME TO THE 
SHAIKH ABDUL HAQQ MUHADDITH 
The most prominent of Shaikh Nizamud-din's Khalifas and his chief 
successor in Delhi was Shaikh Nasirud-din Mahmud Chiragh-i-Dehlawi (lamp 
of Delhi). His home town was in Awadh and he was born in about 675 
A.H./1276-77 A.D. Shaikh Yahya, his father was a wool merchant and had 
lived in great affluence when he was nine years old his father died. His mother 
continued to have him educated.' It is popular that Amir Khusraw was close 
disciple of Shaikh Nizamud-din Auliya, Nasirud-din Chiragh requested Amir 
Khusraw to take the consent of Shaikh Nizamud-din to permit him to retire to 
the Jungles and mountains. But his pir refused his proposal and the massage 
was relayed that Nasirud-din must remain in Delhi among the people, and 
suffer whatever indignities and hardship they might inflict on him.^  He died in 
757A.H./1356A.D.^ 
The teaching of Shaikh Nasirud-din are embodied in the Khair ul 
Majalis!^ Shaikh Nasirud-din believed that sufi should perform continual self 
mortification and live a severe life and he should bolt his door and pray for his 
spiritual and material needs which come from God. Love of God drove away 
all thought of the family. The essence of sufi discipline he was control of the 
breath and this should be practiced during meditation. He should read the 
Quran pray and recite zikr. He said if a dervish went to bed hungry, he could 
Hamid Qalander, Khair ul Majalis , pp. 170-71. 
Akhbar ul Akhyar, pp.80-81. 
Ibid p.81, Hamid Qalander , Khair ul Majalis , pp. 282-88., Maulana Islam ul Haqq 
Saliab Mzahiri, Tazkirah-i- Mashaikh-i-Hind, Vol. 1, p. 149. 
Hamid Qalander, Khair ul Majalis, In This book there are various thing who is specified 
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get up in the earliest part of morning and meditate.^ The author of Khair ul 
Majalis, Hamid Qalander who used to participated in the practice of sama, 
collected the Mulfuzat of Shaikh Nasirud-din Chiragh.^ 
Shaikh Sirajud-din Usman Gausi was Khalifa of Shaikh Nizamud-din 
Auliya. He become disciple of Shaikh at an early young age. He worshipped 
the whole night.^ Shaikh Qutubud-din Munawwar was son of Shaikh Jamalud-
din Hanswi and disciple of Shaikh Nizamud-din Auliya and spent his whole 
life in devotion. There is a story of Shaikli Munawwar and Muhammad bin 
Tughlaq that a confrontation occurred during the latter's visit to Hansi. Before 
the searching the town he ordered it to be inspected. They reported to Sultan 
that a disciple of Shaikh Nizamud-din lived in Hansi, but he did not pay 
homage to the ruler. When Sultan ordered him to come in court, the Shaikh 
thanked God for not being forced to visit the Sultan at his own bidding. Putting 
his prayer carpet on his shoulders, and taking his stick, he left Hansi. When 
Sultan saw him he was impressed by the Shaikh Munawwar. The Sultan 
o 
offered gifts to the Shaikh he refused to accept. Shaikh Nurud-din was the son 
of Shaikh Qutbu-din Munawwar. When Shaikh Munawwar went to court his 
son also v/ent there. Nurud-din sav/ the prestige of court and Sultan and fainted. 
When his father explained him that power and greatness belonged to God 
alone. Then he realized his terror disappeared. Shaikli Husamud-din was 
another Khalifa of Shaikh Nizamud-din Auliya. He made pilgrimage to Mecca. 
He considered himself a humble mulla. One day he was going with his prayer 
carpet. From his shoulder the prayer carpet fell, some one called him Shaikli. 
But he did not reply when that person went in front of Husamud-din Maultani 
and told the whole story, Husmud-din said that I am not Shaikh I am mulla.^ In 
Khair ul Majalis there is a detail account of some of Shaikh Najamud-din's 
teaching given by his eminent disciples they were Maulana Husamud-din 
Hamid Qalander, KhairulMajalis, pp.80-109. 
Akhbiir ulAkhyar , p.86. 
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Multani, Maulana Jamalud-din Nusrat Khani and Maulana Sharfud-din went to 
honor Nizamud-din. Shaikh Nizamud-din saw Shaikh Husamud-din and said, 
if one fasts all day and prays the entire night, he does the same as a widow, 
concentration on God which has enabled holy men to reach him is something 
else altogether. He refused to explain further, but promised to do so on another 
occasion. Because when he explained it would take six months. Once upon a 
time these three disciples were sitting near the Khwaja that time Sultan 
Alauddin's Munsi Muhammad Katib went there and informed them that Sultan 
had distributed large sums of money to the poor people. Shaikh questioned his 
disciples on the superior nature of either the Sultan's charity to his people or 
the fulfillment of a promise. They all agreed on the latter.'" 
Maulana Fakhruddin Zarradi was khalifa of Nizamud-din Auliya. 
Maulana shaved his head, adopted celibacy and became a follower of the 
Shaikh." Maulana Fakhruddin Maruji was disciple of Shaikh Nizamud-din. He 
was contemporary of Alauddin Khalji. Maulana Alaud-din Nili was disciple 
of Shaikh Nizamud-din Auliya and from Awadh. Alaud-din and ulama of 
Awadh performed practice of sama. He was good speaker and an impressive 
reciter of the Quran, he was allowed to enroll disciples, but found the 
associated responsibilities too onerous. Towards the end of his life, most of his 
time was spent reading the Fawaid id Fuad which he himself had transcribed. ^  
Shaikh Burhanud-din Gharib had deep interest in sama he was also Khalifa of 
Shaikh Nizamud-din Auliya. When Shaikh Nasirud-din Chiragh come in Delhi 
to stay at Shaikh's house. 
Another disciple of Nizamud-din Auliya was Maulana Ali Shah 
Jandad, he wrote a book ''Khulasat ul Lataif'^'^ Shaikh Alaud-din was son of 
Shaikh Badrud-din and successor of Shaikh Faridud-din Ganj-i-Shakar. From 
Hamid Qalander, Khair-ul-Majalis, pp.68-69; Akhbar id Akhyar, p.90; Abdul Haqq wrote 
Husamuddin's teachings in detail. The author also took this information from Khair-id-
Majalis. But did not wroite about his early life. 
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the age of sixteen he become Sajjadanashin (successor) till fifty four years he 
did service.^ ^ Khwaja Muhammad was son of Maulana Badrud-din Ishaq. He 
was expert in education. He believed in music. It is said that he collected the 
malfuzat of Shaikh Nizamud-din Auliya entitled 'Anwar ul Majalis'. The 
mother of Khwaja Azizud-din sufi was daughter of Shaikh Faridu-din Ganj-i-
Shakar. He also collected the mulfuzat of Nizamud-din Auliya entited ''Tuhafat 
ul Abrar" and ''Karamat ul Akhbaf\ He was student and expert writer of Qazi 
Mahiud-din Kashani."' Khwaja Taqiud-din Nuh was son of Shaikh Nizamud-
din's nephew. He was Hafiz of the holy Quran. He was also Khalifa of 
Khwaja. He died during the period of Shaikh Nizamud-din Auliya. 
Sayyed Muhammad bin Sayyed Mohmood Kirmani was a merchant. 
For trading purpose he came from Kirman to Lahore. During the return on the 
way in Pakpattan he met Shaikh Fariduddin and became his disciple. He died in 
711 A.H. His tomb is in Delhi.''' Sayyed Muhammad was son of Sayyed 
Mahmood. He wrote a book 'Ser ul-Auliya' discussed the biography of 
Mashaikh-i-Chisht. He became disciple of Nizamud-din Auliya and and joined 
the majlis. Maulana Samsud-din Yahya was Khalifa of Nizamud-din Auliya. 
He came from Awadh to Delhi and became a great scholar in Delhi, His 
students felt proud to be his disciple. Sultan Muhammad bin Tughlaq ordered 
him to go to Kashmir to convert non muslims to Islam. But Maulana became ill 
I O 
and died in 747A.H. His tomb is in Delhi. He wrote a commentary on 
Mashariq ul Anwar. 
Qazi Mahiud-din Kashani Quddus was disciple of Shaikli Nizamud-
din Auliya. He remembered most of the malfuzat of his Shaikh. He died in the 
life time of Shaikh Nizamud-din Auliya. Maulana Wajihud-din, Yusuf Quddus 
was very merciful Khalifa of Shaikh Nizamud-din. Maulana Wajihud-din 
Payeli was a respectable teacher. At last he became disciple of Shaikli 
'' Ibid. 
Ibid., p.96 
'' Ibid. 
Ibid., p.97; Maulana Islam ul Haqq Shab Muzahiri, Tazkirah Mashaik-i-Hiud, Vol. I, 
pp.134-35. 
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Nizamud-din. His grave is in Dellii.'^ Amir Khusraw Dehlawi was bom in 651 
A.H./I253A.D. in Patiali district Etah^°. His father died when he was eight 
years old. About the same time he started composing poetry and obtained a 
good literary education. In 671 A.H. his grandfather died and he came in 
service of Malik Chajju Alud-din Khisli Khan, Balban's nephew in Delhi. 
During this period he composed verses in praise of several important officials 
and also sharpened his intellectual capacity and literary style. Khusraw wrote 
masnavi the Qiranu's-Sadain and another Miftahul-Futuh in 1291 A.D. and 
between 1296 to 1312 Khazain ul Futuh and he completed Nuh Sipihr in 1318 
and there are renowned books and masnavis written by Amir Khusraw.'' In the 
Akhbar ul Akhyar we are informed only of Amir Khusraw's divotion to Shaikh 
Nizamud-din and his belief in mysticism. He was a great poet, writer and 
scholar. It is believed that Khusraw invented the musical instrument the sitar 
and several melodies for it by a mixture of Persian and Indian tunes. ' There 
are various compositions of him as such as ninety nine books, around five lakh 
verses and in Hindi language million couplets.^'' Shaikh Nizamud-din Auliya 
loved him too much. Amir Khusraw daily used to go to meet Shaikh Nizamud-
din after the night prayer (Namaz of Isha). It is said that Amir Khusraw was in 
fact predicting his own death. Khusraw survived a further six months after the 
Shaikh's death and he died in 1325 A.D/725 A.H.^ ^ 
Another eminent disciple of Shaikh Nizamud-din Auliya was Amir 
Hasan bin Ala Sanjari Dehlawi, the author of the Fawaid ul Fuad. He was born 
in 652A.H./1254-55 A.D. at Badaun, he began writing poetry at the age of 
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thirteen/'' He was very much attached to Shaikh Nizamud-din. Amir Hasan 
and Amir Khusraw were best friends. Amir Hasan wrote a qasida in praise of 
Suhan Balban under the Khalji's. Amir Khusraw has enjoyed greater prestige 
than Amir Hasan. Amir Hasan become the disciple of the Shaikh some time 
before 707A.H./1307 A.D. and that he was more than fifty two. He recorded 
the mulfuzat of his pir and entitled a book Fawaid ul Fuad. Amir Khusraw was 
impressed his works too much and expressed his wish to exchange all his own 
works to the Fawaid id Fuad. Shaikh Abdul Haqq wrote two or three stories 
regarding Amir Hasan from Fawaid id Fuad and only mentioned his divotion 
towards Shaikh Nizamud-din Auliya. Amir Hasan died in 736A.H./1336 A.D. 
at Daulatabad. Khwaja Shamsud-din was nephew of Amir Khusraw and he 
was a great scholar of his time. He loved Shaikh Nizamud-din from the bottom 
of heart. When he offered namaz first he saw the Shaikh then went to sajda. 
His tomb is near the tomb of Amir Khusraw.^ ^ 
Khwaja Ziyaud-din Barani, was author of Tarikh-i-Firozshahi and 
disciple of Shaikh Nizamud-din Auliya was an alim and sufi. He loved Amir 
Hasan and Amir Khusraw. During the reign of Muhammad bin Tughlaq he was 
involved in worldly affairs but at the time of Firozshah he left worldly affairs. 
It is mentioned in Siyar ul Auliya once upon a time he went to meet Shaikh 
Nizamud-din he spent some time during that period there were various persons 
who came and became murids. Barani thought that why did not the Shaildi ask 
them anything. Shaikh Nizamud-din realized this, then the Shaikh answered 
him by giving a long lecture on humanism.^' He was born in 684 A.H/1285-86 
A.D. and his father and uncle were in the service from Balban to Alaud-din 
Khalji and he was the companion of Sultan Muhammad bin Tughlaq. His two 
books were very famous Tarikh-i-Firozshahi and Fatawa-i-Jahandari. Tarikh-
Rizvi, S.A.A, A History ofSufism in India, Vol. 1, p. 173. 
Sijzi Amir Hasan , Fawaid ul Fuad, p. 127 
Akhbar ul Akhyar, p. 101. 
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Vol. I. Urdu transt by Munshi Bulaqi Das , p. 107. 
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i-Firozshahi is a history of the Delhi Sultans from Balban to the sixth year of 
Firozshah's reign.•^ ^ He died in 738 A.H.^ " 
Khwaia Zia Bakhshi vvas originally from Bukhara but he was living in 
Badaun. "* His compilation are Muslik ul Suluk, Ashra-i-Mubshirah, Kuliyat w 
Juzyat, Tutinama etc. It is said that he was disciple of Shaikh Farid Bukhari. 
He died in 751A.H. and his tomb is in Badaun.^'' In the Akhbar ul Akhyar, 
Abdul Haqq wrote in detail about Khwaja Zia Bakhshi's spiritual and mystic 
life. There is no detail information available about Khwaja Zia except in 
Akhbar ul Akhyar. In this book Abdul Haqq wrote many traditional stories.^^ 
Khwaja Ziaud-din Sumani was contemporary of Shaikh Nizamud-din Auliya. 
He also believed in practice of soma and his famous book is Nisab ul Ehtisab 
in this book he discussed against the different types of biddat ( wrong practice 
against Islam). There is a story that once he become ill, Shaikh Nizamud-din 
went to saw him Ziaud-din Sunami gave his turban to his servant and said that 
to keep it on the floor but Shaikh Nizamud-din refused. When Shaikh 
Nizamuddin went out from the room he beared someone crying and realized 
that Khwaja Zia had died."'^  
Maulana Jalaluddin Awadhi was great a sufi of his time. People gave 
respect to him. Once some friends of Shaikh Nizamuddin expressed their 
desire for took knowledge from Maulana Jalaluddin, they said to Maulana took 
permission from Shaikh Nizamuddin.^^ Khwaja Muyedud-din Kari was 
involved in worldly affairs. He had relations with Amirs and nobles. At last he 
left the worldly affections and became disciple of Shaikh Nizamud-din Auliya. 
When Alaud-din Khalji became Sultan he wanted to invite Khwaja Muyedud-
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din. He wanted to take permission of Shaikh Nizamud-din but Khwaja refused 
the Sultan and said that Khwaja Muyedud-din has involved in other works so 
he could not involve in court affairs. His tomb is near the tomb of Shaikh 
Nizamud-din Auliya,''^ 
Shaikh Nizamud-din Shiraji was a great sufi. He took much interest in 
practice of sama. He got prestigious position among the friends of Shaikh 
Nizamud-din Auliya. His tomb is in Delhi."*' Khwaja Shamsudd-din Dhari's 
profession was ser\'ice. After he left service became disciple of Shaikh 
Nizamud-din Auliya. He wrote a book on the basis of Shaikh's mulfuzat. His 
tomb is in Zafarabad.''^ Khwaja Ahmad Badauni was a bachelor and a great 
sufi. He became restless in practice of sama.'^^ Maulana Hamid was a Qalander 
and disciple of Shaikh Nizamud-din Auliya. Firstly he collected the mulfuzat of 
Maulana Burhanud-din Garib then came in service of Shaikh Nasirud-din 
Chiragh-i-Dehlawi and also collected his malfuzat entitled the Khair ul 
Majalis. He started this book in 755 A.H. and completed in 756 A.H.'*'' Shaikh 
Husamud-din was younger son of Shaikli Fakhrud-din and grandson of Khwaja 
Muinud-din Chishti. It is said that he disappeared among the people.'*^ Shaikh 
Husamud-din Sokhta was also son of Khwaja Muinud-din and he was blessed 
from company of Shaikh Nizamud-din Auliya. His tomb is in Sambhar in east 
of Ajmer. His father gave him the same name of his disappeared son, Shaikh 
Husamud-din. Abdul Flaqq said that Khwaja Muinud-din Chishti married late 
in his life. He had two wives one was Ummat-uUah and another Asma. First 
was the daughter of a Hindu Raja and Bibi Asmat v^ 'as daughter of Sayed 
Wajihud-din Mushehdi. It is said that Khwaja did not want marriage but the 
Prophet (SAW) had asked him in a dream don't ignore his Sunnah of leading a 
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married life, so he got married/^ Khwaja Muinud-din had three sons, Shaikh 
Abu Saved, Shaikh Fakhrud-din, and Shaikh Husamud-din.'*^ Khwaja Muinud-
din Khurd was son of Shaikh Hisamud-din and great grandson of Khwaja 
Muinud-din Chishti. Rather his name was also Muinud-din, so he was called 
'Khurd' means small. He was a great sufi and became popular in his life time 
before he became disciple of any pir. At last he became disciple of Shaikh 
Nasirud-din Chiragh Dehlawi and got Khirqa of Khilafat. Shaikh Hisamud-din 
Sokhta's younger son Shaikh Qyam Baburyal was very charming, brave and 
glorious. Khwaja Muinud-din Khurd and Shaikh Qyamud-din had various sons. 
One of their sons migrated to Mandu who was called Shaikh Qutubud-din 
Mahmud Khalji give him title of 'Chishtiya Khandan\ and made him a 
commander of two thousand solders. When Sultan Mahmud Khalji conquered 
Ajmer, he decided to assign Ajmer's administration to 'Chishtiya Khandan' but 
he refused to accept his proposal because Shaikh Qutubud-din's relatives 
stayed back and held the position in Mandu."*^  Shaikh Bayazid went to Baghdad 
for acquiring education and after completion came in Mandu. Shaikh Mahmud 
Dehlawi was Shaikh ul Islam of Mandu, he met Shiakh Bayazid and arranged 
marriage of his daughter to Shaikli Bayazid. Sultan Mahmud became devotee 
of Shaikh Bayazid. 
Abdul Haqq had tried to link up the relations between Shaikh Bayazid 
to Khwaja Muinud-din Chishti. Another thing the author wrote that it is said 
that Khwaja Muinud-din Chishti had no sons. But he also writes that in 
''Malfuzat-i-Chishf mentions in detail the relation of Shaikh Bayazid to the 
family of Muinuddin Chishti. 
In Sururu's Sudur it is mentioned that one day Khwaja Muinud-din 
Chishti said to Hamimud-din Nagauri, when I was a bachelor, whenever I had a 
need, I prayed for it and it was granted forth with. Now that I have grown old 
and have begotten sons whenever there is a need, however pressing it may be, 
'' Ibid. 
'' Ibid. 
'' Ibid. 
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and I pray for it, it is granted only belatedly. What is the mystery behind it? 
Then Hamidud-din replied, 0 Shaikh! This may be clearer to you from the 
story of Mar>'. When she was a maiden she used to receive winter fruits in 
summer and summer fruits in winter, without her asking for them, for her heart 
was exclusively devoted to God. When Christ was born , Mary expected to 
received the fruits as usual. But she was told ; 'And shake towards thyself the 
trunk of palm tree."*^  
Khwaja Muinud-din Chishti appreciated his answers. Khwaja Ahmad 
was son of Abu Yazid bin Shaikh Qyamud-din. But in Fawaid ul Fuad, Shaikh 
Nizamud-din Auliya said that he was grandson of Khwaja Muinud-din 
Chishti.^° Khwaja Wahid was brother of Khwaja Ahmad. According to Shaikh 
Nizamud-din Auliya, once during Shaikh Nasirud-din's education, they sat 
near Shaikh Faridud-din , a saint came and due to honor the Shaikh he also sat 
there. Shaikh Nasirud-din asked the saint in which medicine human's hair 
became long unfortunately Khwaja Wahid, a grandson of Khwaja Muinud-din, 
came to Ajodhan and requested Shaikh Farid to enroll him among his disciples. 
The Saint apologetically said; "I have been as a beggar picking up crumbs from 
your family. It would be against my sense of respect to extend my hand to you 
as a pir. But Khwaja Wahid insisted and the Shaikh had no alternative but to 
admit him in to his discipline and he shaved his head. And Shaikli Nasirud-din 
asked tips of long hair but he also shaved his head.^' 
Shaikh Badrud-din Samarqandi was disciple of Shaikh Najmud-din 
and Khalifa of Shaikh Saifud-din Bakharzi. He was a great wali. Shaikh 
Badrud-din and Shaikh Nizamud-din Auliya constantly visited each other. And 
Badrud-din was very fond of sama. His tomb is in Sangola. Shaikh Raknud-
din Firdausi was disciple of Khwaja Badrud-din Samarqandi, who lived near 
49 
50 
51 
52 
Ibid., pp. 112-13; Surur-iis-Sudur (MS), p. 18 
Ibid. 
Ibid., p.116 ; Fmvaid ulFuad, p.238. 
Ibid., p. 117.; The date of Shaikh Badrud-did's death is unknown but probably it was 
during the reign of Sultan Alaud-din KJmlji for Nasirud-din refers to the Khwaja in the 
context of Delhi affluence in that period. Siyar ul Arifin, p.83; Hamid Qalander, Khairul 
Majalis, pi85. 
65 
Kilukhari. Ruknud-din Firdausi and Shaikh Nizamud-din AuHya's views did 
not match. The successor of Ruknud-din Firdausi and his disciples were sitting 
on a boat and they performed dancing and singing and crossed the river infront 
of Shaikh Nizamud-din's.house. One day Shaikh saw them and got angry, 
when they went to take bathe they drowned. Shaikh Najibud-din Firdausi was 
disciple of Shaikh Ruknud-din Firdausi. His tomb is near Hauz-i-Shamshi on 
high plinth besides Maulana Burhanud-din's tomb.^ "* 
Shaikh Sharfuddin Ahmad was son of Hazrat Yahya Muneri. He was 
one of the renowned Mashaikh of Hindustan. His compilation and composition 
are various among which his maktubat are very famous. He was disciple of 
Shaikh Najibuddin Firdausi. It is said that once Shaikh Sharfuddin Ahmad set 
off for Delhi to visit Shaikh Nizamuddin Auliya, but at that time he met Shaikh 
Najibuddin who was in Delhi. Finally he became the disciple of Shaikh 
Najibuddin Firdausi and gave him authority to enroll disciples. And finally he 
came back to his hometown Munyar that Shaikh Ahmad was famous for 
practicing arduous ascetic exercises in the forests near Agra. Then came to his 
home and his tomb is a qasha Muneer in Bihar.^ ^ He wrote various letters to his 
disciples, in those letters he taught his disciples, he also spoke on theological 
issues, his teaching method was based on an anecdotal format. But it was the 
Shaikh's letters to his disciples which show his real impact as a teacher. His 
other letters were also an important contribution to Sufism; which indicate he 
was a gifted scholar and that his study of all theological and mystical subjects 
was very broad.^ "^  
Shaikh Hussain was son of Maaz Balklii. It is famous that he was 
disciple and Khalifa of his uncle Shaikh Muzaffar. According to his view it 
shows that he was a companion of Shaikh Sharfuddin and student of Shaikh 
Muzaffar. He got his education in Delhi after this he went to Hejaz and 
'• Akhbar ill Akhyar, p. 117. 
Ibid., about Shaikh Najibuddin Firdausi, the author did not give detail information. 
•'•' Ibid., pp. 117-22. 
Ibid.; In Akhbar-id-Akhyar, the author wrote Shaikh Ahmad's three letters in 
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performed Hajj and finally settled in his hometown. There are various 
interesting letters written by Shaikh Hussain. In this book some of these letters 
are available. 
Shaikh Sharfud-din was from Panipat, he was also called Bu Ali 
Qalander and was a famous wali. It is not clear that who was his pir. There is a 
popular episode among people that after completing his education he threw ali 
his books in the river and became an ascetic. Some people said that he was a 
disciple of Khwaja Qutubud-din Bakhtiyar Kaki, some other people said that he 
was disciple of Shaikh Nizamuddin Auliya. But according to Abdul Haqq both 
are wrong because they do not have authentic information. There is a 
traditional story regarding Shaikh Sharfuddin that once his mustache grew long 
but his disciples did not have the courage to inform him. Once Maulana 
Ziauddin Sunami visited him. He caught his beard and brought a scissor and 
cut his mustache. His tomb is in Panipat. His letters are also mentioned in this 
book. In this letter he wrote about Ishq-i-Haqiqi, on how can person attach 
himself to God.^ ^ 
Shaikh Usman Sayyah was disciple of Ruknuddin Abul Path. He was 
interested in couplet. He was involved in practice of sama. He joined the 
Mahfil of Shaikh Nasirudin Chiragh-i-Dihlawi. His tomb is in old Delhi.^ ^ 
Shaikh Abu Bakr Muye Taab was from Badaun. Zia Nakhshabi in his 
book Sulk-ul-Suluk wrote about Shaikh Abu Bakr was very much involved in 
devotion of God.^ ° 
Shaikh Shahabuddin was famous as Haq Go. His father was Shaikh 
Fakhruddin Zahidi. Once Sultan Muhammad bin Tughlaq ordered he should be 
called Aadil. Everyone followed the Sultan's order but Shaikli Shahabudin 
refused to call him Aodil. The Sultan threw him from the Qila. Thus he came to 
" Ibid., pp. 122-28. 
'^  Ibid., pp. 129-31. 
'' Ibid.,p.I31. 
Ibid. 
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be called ^Haq Go'. His tomb is in Firozabad in Delhi.*"' 
Sayyed Muhammad was son of Yusuf al Hasani Dehlawi and Khalifa 
of Shaikh Nasiruddin Chiragh-i-Dihlawi. He was a great pious person. He was 
from Chishtiya silsila. In the beginning he lived in Delhi but after the death of 
Shaikh Nasiruddin Mahmud Chiragh-i-Dihlawi he went to Gulburga. Everyone 
was impressed by him and his tomb is there. Abul Fazl relates that Gisu 
Daraz moved south at the insistence of his/?/r. He died in 16 Zulqa'da 825 
A.H/November 1422 A.D.''^  Gisu Daraz was a prolific writer. He wrote a 
commentary on the Quran in Arabic and compiled an Arabic commentary on 
the famous Hadith work entitled the Mashariq-al-Anwar. There is a famous 
book of Gisu Daraz entitled Kitab-yl-Asma!"^ The most important aspect of 
Sufism according to Gisu Daraz was the purification of the self and an 
exclusive interest in God. Gisu Daraz believed in the traditional Chishti 
concept of the unity of love, lover and beloved. Many other Chishti traditions 
were also strictly followed by Gisu Daraz such as avoiding the company of 
wealthy, maintaining a veil of secrecy around mystical accomplishments and 
the necessity for a disciple to avoid trying to acquire supernatural power.^ ^ 
Sayyed Shaikh Muhammad Jaffar Makki Sirhindi was Khalifa of 
Shaikli Nasiruddin Mahmood. He was a great Sufi. He wrote a book Bahnd 
Maani it is based on different religious teachings. He wrote various risalas. He 
lived during the reign from Muhammad bin Tughlaq to Sultan Bahlol Lodi. He 
survived more than one hundred years old. He had spiritual power. He was 
much attached with Prophet Muhammad (SAW). He saw in a dream an unseen 
world. All these incidents are mentioned by him in his books.*^ ^ 
Sayyed Jalaluddin's title was "Makhdum-i-Jahaniya". He was disciple 
of Shaikh Ruknud Din Abul Path Qureshi and Khalifa of Shaikh Nasiruddin 
'^ Ibid. 
" Ibid., pp.13 1-33, 
"' Abul Fazl, Ain-i-Akbavi. Vol. Ill, p. 174. 
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Mahmud Chiragh Dehlawi. In Mecca he met Imam Abdullah Yafai. In his 
malfuzat 'Khazain-i-JalaW he describes Imam Yafai in detail. He wandered in 
various places and met various ulama and mashaikh and got blessing from 
them. There is a strange story regarding him when he hug anyone automatically 
their miracles and knowledge were transferred to him. He was born in 707A.H 
lived until he vvas seventy eight years old and died in 785 A.H."' Shaikh 
Alauddin Bin Asaad Lahori Bengali was Khalifa of Shaikh Sirajuddin Laqab 
ba Akhi Sirajuddin. He was an efficient and rich man and spent luxurious life 
but when he became murid of Shaikh Siraj, he left all his luxuries and spent 
simple life. It is popular that he got khilafat from Shaikh Nizamuddin Auliya. 
Shaikh Alauddin had cooperative nature and he helped everyone. He spent 
money among the people more than a Sultan. He died in 700 A.H. and his tomb 
is in Panduwa. 
Maulana was khalifa of Shaikh Nasiruddin Mahmud Dehlavi. And he 
was teacher of Muinuddin Umrani and Qazi Shahabuddin when he was in 
Delhi after the completion of his studies he went to visit Shaikh Nasiruddin. 
Once he gets relief So he went to service of Shaikh Nasiruddin for prayer of 
his illness. On the blessing of Shaikli Nasiruddin he got well. When he left 
Delhi he settled in Kalpi and died there his tomb is in Kalpi.*^ ^ 
Maulana Muinuddin was a great Aalim and teacher of whole town. His 
famous works are Kam-ul-Daqaik, Hisami and Miftah. Once Sultan 
Muhammad bin Tughlaq want to Qazi came in Hindustan so he sent to 
Maulana Muinuddin to came with Qazi when Maulana went there 
unfortunately he performed miracles, so Qazi refused to came in Hindustan, he 
said that there are so many talented and pious persons in Hindustan so how can 
I come here, he refused the Sultan directly.^° 
Maulana Ahmad was from Thaneswar and disciple of Shaikh 
^^ Ibid., pp. 142-43. 
'^  Ibid., p. 143. 
' ' Ibid,, p. 144. 
™ Ibid. 
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Nasiruddin. He had good relations with Maulana Khawajgi when Amir Timur 
attacked Delhi they imprisoned him. After some time Amir Timur appointed 
hnn as his courtier. When Maunala Ahmad left Delhi he went to Kalpi and his 
tomb is there. ' 
Shaikh Sadruddin Hakim was khalifa of Shaikh Nasiruddin Chiragh. 
His father was a merchant. He had no successor and he was old. One day he 
went to visit Nizamuddin. Due to the blessings of Shaikh Nizamuddin a child 
was born to him. He was Shaikh Sadruddin. Shaikh Sadruddin wrote various 
books. Some of maktubats are available in Akhbar ul Akhyar. In these letters he 
wrote about ra^awvvw/'manners and teaching of a Sufi.^ ^ 
Shaikh Sirajuddin Multani was son of Alim and grandson of 
Qwamuddin. He was khalifa of Shaikh Zainuddin. He was an expert in external 
and spiritual education. His ancestors were from MuUan. But his childhood 
was spent in Herat. His tomb is in Naharwala in Gujrat.''^  
Sayyed Tajuddin Shersawar was disciple of Shaikh Qutubuddin 
Hanswi. He spent all his time in forest of Narnol birds and animals became his 
followers. His tomb is in Narnol. There is a famous story when he used to visit 
his Shaikh, he sat on a lion made snake a hunter then he went there. Outside the 
town he left them and entered to the town.''' 
Qazi Shamsuddin Shibani, in the reign of Muhammad bin Tughlaq he 
went from Delhi to Narnol. Before his marriage he started travelling for Hajj 
but on the way in Gujrat he saw a person deliver a lecture on religion. He went 
there but that person was impressed with Qazi Shamsuddin.''^ 
Sayyed Yusuf Ibn Sayyed Jamal Hussaini's ancestors were settled in 
Multan. During the reign of Firoz Shah, with the help of a Soldier he came in 
Delhi. He was in the army of Sultan Firoz who realized his spiritual power and 
'^ Ibid., p. 145. 
'- Ibid.,pp.l46-48, 
" Ibid., p.l49. 
'' Ibid. 
" Ibid., pp.149-50. 
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then he appointed him in a madrasa. For a very long time he taught there. It is 
said that on Thursday nights he used to saw the Prophet (SAW) in his dream. 
He wrote a commentry on Qazi Nasiruddin's book ''Lub-ul-Lubab fi Ilm-ul-
Arab" entitled 'Yusufr. "Lub-ul-Lubab' is a famous and useful book in Delhi. 
He also wrote commentry on 'Minar' entitled ' Tugiul Ufkar'. His teacher was 
Maulana Jalaluddin Rumi. He died on 790 A.H. and his tomb is in Hauz-i-
Qazi Abdul Muqtadar was son of Qazi Ruknuddin Sharihi Kindi. He 
was Khalifa of Shaikh Nasiruddin Mahmud. He was teacher of Qazi 
Shahabuddin. He wrote various qasidas and Ghazals. He was always busy in 
teaching and compilation. A disciple of Qazi wrote a book 'Manaqibul 
Sadiqin', in this book he wrote biography of all mashaikh besides this he wrote 
Qazi's miracles in detail. At the age of eighty-eight he died in 791 A.H. and his 
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tomb is in Hauz-i-Shamshi. 
Shaikh Zainuddin was nephew of Shaikh Nasiruddin Mahmud 
Dehlawi and also Khalifa. He has been discussed in the Khairul Majalis. His 
one disciple wrote a book 'Jandain\ in this book in introductory chapter he 
-TO 
praised Shaikh Zainuddin. His tomb is near the tomb of Shaikh Nasiruddin. 
Shaikh Nurul Haqquddin was famous as Noor Qutub-i-Alam and he was son, 
disciple and khalifa of Shaikh Alaul Haqq. He was a great wall of Hindustan. It 
is popular that he helped in his father's khanqah, washed clothes of the 
darweshes for them, boiled water for them. There is a malfiizat of Shaikh 
Hisamuddin Manakpuri entitled Rafiq-ul-Avifin in which it is mentioned that he 
cut wood in his Shaikhs house for continuous eight years Shaikh Nurul Haqq 
used to say that their ancestors selected ninety-nine manjils for suluk, for us 
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fifteen suluk are compulsory. He died in 713A.H. and his tomb is in 
Panduwa.^ '^  
" Ibid., p.150. 
' Ibid., pp. 150-51; His Qasida is written by Shaikh Abdul Haqq in Akhbar-ul-
Akhyar. 
'^ Ibid., p. 152. 
'^  Ibid., pp. 152-53, In this book author wrote about some manjils and maktubats of 
Shaikh Nurul Haqq. 
'" lbid.,p.l54. 
Sayyed Sadruddin Raju Attal Bukhari was disciple and khalifa of his 
father Sayyed Ahmad Kabir. After the death of his brother Makhdoom-i-
Jahaniyan he became his successor. He used to say that God blessed me for 
service of the people and Shaikh Raju was busied in remembrance of God. So 
he did not involve in worldly affairs. Shaikh Raju's tomb is in Uchh (Multan).^' 
Khwaja Ikhtiyaruddin Umar Irji's ancestors were one of the richest 
people of Irj. They were appointed on high posts. But he left his luxurious life 
and joined the teaching of disciple of Shaikh Nasiruddin Qazi Muhammad 
Sawi, who was a great scholar of that time. After acquiring education he 
became murid of his teacher. He died m Irj in 709A.H. 
Shaikh Yusuf Budah Irji's ancestors migrated from Khwarizm to India 
and settled in Irj. He wrote many books. He translated the book of Imam 
Ghazali Minhaj-ul-Abidin. He wrote verses. The author of ''Tarikh-i-
Muhammadr was his disciple. According to 'Tarikh-i-MuhammadV one day 
he was listening to sama and suddenly he died in 734 A.H.'^ '' 
Shaikh Qawamuddin was disciple of Makhdoom Jahaniyan Sayyed 
Jalaluddin Bukhari. He died in 710 A.H. and his tomb is in Lucknow.^'' 
Shaikh Sarang was one of rich and famous person of Sultan Firoz 
Shah. He established famous town Sarangpur in Hindustan. He was disciple of 
Shaikh Qawamuddin. He also went to Hejaz. He had good relation with Shaikh 
Raju. He died in 732 A.H.^ ^ 
Shaikh Meena was wall of Lucknow. His name was Shaikh 
Muhammad. He became disciple of Shaikh Sarang and became busy in work of 
tasawwuf. In his initial life he was interested in luxurious living. But later he 
changed to spiritual living. His tomb is in Lucknow.^'' Shaikh Ahmad Khattu 
Ibid. 
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was one of great Shaikhs of Gujrat. His tomb is in a muhalla Sarkach in 
Ahmadabad. Khattu is the name of a village, which is in near Ajmer. His 
ancestors were from Delhi. He had helping nature so people loved him. His one 
disciple Mahmud bin Sayed Irji collected material on the incidents in his life 
and wrote a book entitled 'Tuhfat-ul-Majalis\ 
Qutub Alam was grandson of Makhdoom Jahaniyan. He established 
himself in Gujrat. His real name was Sayyed Burhanuddin and he was famous 
as Qutub Alam. He died in 857 A.H. and his tomb is miles distance from 
on 
Ahmadabad, qasba called Batuh. 
Shah Alam was son of Qutub Alam. His name was Shah Manjhan. His 
tomb is in Ahmadabad. Dawar-ul-Mulk's real name was Abdul Latif He was 
interested in joining the army so he always wore uniform of a soldier. His tomb 
is in Junagarh in Gujrat. People came for relief themselves from disease on his 
tomb. He died in a battle. 
Qazi Mahmud was a romantic poet. He wrote many poems in Hindi. 
His every verse appears full of love. He died in 920 A.H. in Gujarat.^ *' Shaikh 
Wajihuddin was a great Wali. He compiled many books. His devotion was in 
Ghaus-ul-Azam. He died in 997A.H. in Gujarat. Shaikh Abdul Haqq on his way 
to Hejaz, met him in Gujarat. His son Shaikh Abdullah became his successor.^' 
Shaikh Alauddin lived in Gwalior and was a Qureshi. He was disciple 
of Sayyed Muhammad Gisu Daraz. His tomb is in Kalpi.^ ^ Shaikh Abul Fatah 
Alai Qureshi was also disciple and Khalifa of Gisu Daraz. He wrote various 
books. His famous book is 'Mushahida'. His tomb is also in Kalpi.^ "" Shaikli 
Siraj Sakhta was Hafiz of the holy Quran. He was in company of Makhdoom 
Jahaniyan. He performed miracles. He finally settled in Kannauj.^'' 
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Regarding Shah Badiuddin Madar people said that he hved in the sea. 
He did not eat till twelve years only drunk water. Once he wore a shirt he did 
not take it off from the body. People said that his silsila was genealogically 
attached to Prophet Muhammad (SAW).^ ^ Shaikh Sakhai was companion of 
Shaikh Nuruddin. He was interested in practice of soma. Maulana Naqiuddin 
Awadhi was a great Sufi. He was busied in prayer at late night in unseen 
unknown place from one third night, till evening and nobody would know of 
him. '^' Shaikli Rafqatuddin was son of Nuruddin Qutub-i-Alam. Shaikh Anwar 
was son of Shaikh Nur. He bought goats when they became healthy, he cut 
them and distributed their meat among the poor people. 
Mir Sayyed Ashraf Samnani was also a fffl//.^ ^ Shaikh FathuUah 
Audhi was khalifa of Shaikh Sadruddin. From beginning of his life he taught in 
go 
the Jama Masjid in Delhi. At last he became disciple of Shaikh Sadruddin. 
Masood Bak was relative of Sultan Firoz. His real name was Sher Khan. He 
wrote many books on tasawwuf. He died in 900 A.H. His tomb is in Kannauj. 
The great grandfather of Abdul Haqq Muhaddith was his disciple.^^ 
Shaikh Saadullah was grandfather of Abdul Haq. He was disciple of 
Shaikh Muhammad Muladah. He came in India during the reign of Sultan 
SikandarShah.'^ *^ 
Shaikli Rizqullah Mushtaqi was uncle of Abdul Haqq. He was also 
disciple of Shaikh Muhammad Mauladah. He was author of "Waqiat-i-
Mushtaqi". 
Shaikh Jalal Gujrati was disciple of Shaikh Pyare. He spent his life 
1 AT 
like a Sultan, so Sultan Gor executed him. Shaikh Muhammad Mullawa 
called Misbah-ul-Aashiqin. In the beginning he was disciple of Shaikh Ahmad 
Ra\\ts after some time he joined the service of Shaikh Jalal Gujrati. 
''^  Ibid., p. 164-, They did not write about him where he established. 
'^ Ibid., p. 165. 
Ibid., p,166; About him detailed information is found in the Akhbar-id-Akhvar. 
"^ Ibid.,p.l68. 
"' Ibid., pp. 169-72. 
'°" Ibid., p. 174. 
"" Ibid., p. 174; Mushtai Rizqullah, Waqiat-i-Mushtaqi. 
'"- lbid.,p.l73. 
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Sadidullah was grand son and Khalifa of Sayyed Muhammad Gisu 
Daraz. He believed in love (Ishq-w-Muhabbat). He fell in love with a girl and 
got married but at that time when he saw her she died he could not tolerate this 
and he also died.' " 
Shaikh Pyare was disciple of Sadidullah and student of Gisu Daraz. 
Gisu Daraz taught him.' "* Shaikh Abul Path Jaunpuri was disciple of Qazi 
Abdul Miqtadar. He wrote qasida in Arabic, verses in Persian language. He 
was busy in teaching on the will of his grand father. He was born in 772 A.H. 
in Delhi and died in 858 A.H.'"^ Shaikh Taqi was from Manakpur. He was a 
weaver. Sayyed Shamsuddin Tahir was disciple of Nur Qutb. He was one 
hundred fifty years old. Shaikh Abdullah Shattari was son of Shaikh 
Shahabuddin Suhrawardi. His tomb is in Mandu.'°^ Shaikh Hisamuddin 
established himself in Manakpur and he was disciple and Khalifa of Shaikli 
Nuruddin Qutub Alam. His malfuzat were collected by his disciple entitled 
'Rafiq-ul-Arifin'.' 
Maulana Jalaluddin Manakpuri was son of Shaikh Hisamuddin 
Manakpuri. It is said that after night (Isha) prayer he used to sleep till generally 
common people had awaken, when everyone slept he started his prayer. 
Maulana Khwaja was father of Shaikh Hisamuddin Manakpuri. Most of the 
time he fasted.'"^ 
Shaikh Kalu was disciple and Khalifa of Shaikh Hisamuddin 
Manakpuri. His real name was Shaikh Kamal. His tomb is in Kara. Maulana 
Shikhan was a Hafiz. He spent all his life in Manakpuri. People loved him very 
much. Shaikli Ali Peer-w-Gujrati was a Sufi. He wrote many books. Shaikh 
Muhammad Isha was one of great Auliya of Jaunpur. He was disciple of 
Shaikh Fathullah Audhi. His father Shaikh Ahmad Isha was a respectable 
person of Delhi. His tomb is in Jaunpur. 
'"•' ibid., p. 173. 
'"^ lbid.,p.l72-73. 
'"^ Ibid., p. 175-76. 
"" Ibid., pp. 175-76. 
'"' Ibid., pp. 176-78. 
'°^ Ibid., p. 178. 
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Qazi Shahabuddin Daulatabadi was a renowned sufi. He wrote 
commentary on the Quran in Persian language entitled ''Bahr-ul-Mawaf\ 
Besides this he wrote many books in Persian and Arabic. He died in 849A.H. 
and his tomb is in Jaunpur."'^ 
Qazi Nasiruddin Gumbadi did not involve in worldly affairs. His tomb 
is also in Jaunpur. 
Shah Miya Jiyu was disciple of Gisu Daraz and was a great Sufi. It is 
said that he went into a cave without eating anything and only drank some 
water, he lived there continuously for six months. During that situation anyone 
who watched him that person fainted and did not regain consciousness for two 
or three days. 
Shaikh Kabir was son of Shaikh Farid bin Abdul Aziz bin Shaikh 
Hamiduddin Sufi Nagauri. He established himself in Gujarat.'"^ 
Khwaja Hussain Nagauri was son of Sufi Hamiduddin Nagauri. He 
was busy in devotion and prayer. His tomb was built by Sultan Ghyasuddin 
Khaiji and its door was buih by other rulers of Nagaur.'" Shaikh Ahmad 
Majad Shibani thought that the world is nothing or meaningless. He was 
disciple of Khwaja Husain Nagauri. It is said that for continuous eighteen years 
he was in the service of teaching. He was born in Narnol. His father was Qazi 
Majiduddin. At his young age he became disciple of Khwaja Hussain. He lived 
for seventy years in Ajmer. There he busied in teaching and helping of people 
who were punished by Rana Sanga (ruler of Ajmer). At late night he used to go 
to tomb of Khwaja Muinuddin Chishti for prayer and devotion. Shaikh 
Hamza Dharsawi was son of Shaikh-ul-Islam Bahauddin Zakariya. He was 
alive for a time. He saw the reign of Sultan Bahlol to Islam Shah. When he 
realized that he should do something for him to protect him. So he went to 
Ajmer there he met a saint whose name was also Muinuddin, he joined him. He 
lived some time in the company of Ahmad Majid. He died in 957A.H.""' 
"" Ibid., p. 180, 
"" Ibid., pp. 181-82. 
' " Ibid.,pp.l82-83. 
"- Ibid., pp. 184-86. 
' " Ibid., pp. 186-87. 
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Shaikh Ahmad Abdui Haqq was disciple of Shaiiih Jalaluddin 
Panipati. He was born in Rudauli and also died there. For spiritual knowledge 
he went to Delhi, Bihar and Awadh. Finally he dug a grave and sit there for six 
months later he died. It is said that he had a son whose name was Aziz. When 
he was a new bom baby he said by his tongue 'Haq-Haq\ That boy became 
very famous.' 
Shaikh Salah Darwesh lived in Rudauli district Barahbanki. Shaikh 
Ahmad Abdul Haq said that from his Journey he came to Rudauli. It was 
Shaikh Ahmad's hometown but he took permission from Shaikh Salah to stay 
there. "^ Shaikh Jamal Gojari was disciple of Shaikh Salah Darwesh and lived 
in the company of Shaikh Ahmad Abdul Haqq. Shaikh Bakhtiyar was disciple 
of Shaikh Ahmad Abdul Haqq. He was a slave of a merchant. But when he 
came in contact of Shaikh Ahmad Abdul Haqq he left the house of his master 
and busied himself in the service of his pir. Anytime his pir ordered anything 
he immediately followed their order.'"^ 
Shaikh Aarif was son of Shaikh Ahmad Abdul Haqq. He survived for 
only fourty years. 
Shah Dawood was from Sarharpur and was a great saint {darwesh). 
When Abdullah Shattari went in that area there were a huge crowd. Shah 
Dawood also vvent but Abdullah Shattari's gate keeper did not allow him to 
1 I 7 
enter so he pushed him and entered the house. 
Shah Noor was disciple of Shah Dawood. Shaikh Saaduddin Khair 
Abadi vv^ as disciple of Shaikh Meena. He wrote books on knowledge (Ilm), 
Nahu, Fiqh and principles e.g. Shirah Misbah, Shirah Kafia, Shirah Hisami etc. 
He also wrote malfuzat and life condition of Shaikh Meena. He died in 993 
A U 118 
^ J-
'" Ibid., pp. 187-90. V ' ' ' ^ ^ ~ — ' ^ i ^D/Z, \ 
•r ^ • - , 
' " Ibid., p. 192. ^^•'i^jr'^f*' 
"^ Ibid.,pp.l93-94. 
-^  h> 
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Shah Sidu hved in company of Suhans and was a rich person. He left 
luxurious life and joined discipleship of Shaikh Hisamuddin Manakpuri. His 
tomb is in Fathpur Hansuh near Manakpur. 
Raji Hamid Shah was disciple of Shaikh Hisamuddin Manakpuri. He 
would on his own understand what was in people's mind and would 
automatically reply. His tomb is in Manakpur."^ Raji Sayyed Nur was son of 
Raji Hamid Shah. He wore uniform of a soldier. His tomb is also in Manakpur. 
Shaikh Hasan Tahir was disciple of Raji Hamid Shah and Khalifa of Raji 
Sayyed Nur. His father was Shaikh Tahir. He went from Multan to Bihar and 
lived there in the company of Shaikh Badh Haqani. It is said that brother of 
Sultan Sikandar became disciple of Shaikh Hasan Tahir. He established himself 
in Delhi and died on 909A.H. He wrote books based on Tariqa and Sharia}^^ 
Maulana Ilahdad was a great alim of Jaunpur. He was disciple of Raji 
Hamid Shah. It is popular that Shaikh Hasan Tahir and Maulana Ilahdad were 
friends. They were classmates. Shaikh Maaruf Jaunpuri was disciple of 
Maulana Ilahdad. Shaikh Bahauddin was a great mashaikh of Jaunpur. He was 
disciple of Shaikh Muhammad Isa. Sometimes Raji Sayyed Hamid Shah went 
to Jaunpur, Shaikli Bahauddin welcomed him warmly. At his first meeting 
Shaikh Raji was impressed by him and gave his khirqa-i-Khilafat to him. 
Shaikh Bahauddin was basically from Hindustan. He was a Qadri. He 
died in 927A.H. He said that there were various ways to reach God. But in the 
Shattariya order three ways are famous, and Shattariya silsila has ten 
principles. He wrote many books. He also suggested wazifa for long life. 
Shaikh Budhan Shattari was son of Abdullah Shattari. He taught his disciples 
the tariqa-i-Shattariya. RizquUah Mushtaqi (uncle of Shaikh Abdul Haqq) also 
went to his service. 
Makhdoom Maulana Amaduddin Gauri was mashaikh of Narnol. His 
' " Ibid., pp. 194-95. 
'-" Ibid.,pp.l95-97. 
'-' Ibid., pp. 197-98. 
'-- Ibid., pp. 198-200. 
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ancestors came from Arab to Malik Ajam, and he came to Hindustan with 
Sultan Shahabuddin Gauri. At his young age he was interested in wrestling. But 
spirituality dawned on him and realized and left worldly affairs and went to the 
service of Shaikh Muhammad Turk. lie involved himself in prayer. It is 
popular that Sultan Muhammad bin Tughlaq got angry with him and gave order 
for his execution and cut his tongue. 
Shaikh Ilmuddin Haji was a wali, he did hard labour for his survival 
when he went for pilgrimage, he took an axe and rope to cut wood during his 
journey to earn something. His tomb is in Narnol. Makhdoom Shaikh 
Muhammad Al-Husainin Al-Jilani was from Uchh and one of the successor of 
Shaikh Abdul Qadir Jilani. He was basically from Rom then he came to 
Khurasan, from there he went to Uchh in Multan. He wrote many verses and 
poems to honour Shaikh Abdul Qadir Jilani.'^'' Makhdoom Shaikh Abdul Qadir 
son of Shaikh Hasani Jilani, lived in Uchh and as he was the successor of 
Shaikh Abdul Qadir Jilani hence he called himself Makhdoom Sani. He was 
busy whole day in prayer and meditation. He spent his some time in forests. He 
died in 940A.H. His tomb is in Uchh. Shaikh Abdul Razzaq was son of Shaikh 
Abdul Qadir Sani. He died in 942 A.H. Sayyed Zainul Abidin was second son 
of Shaikh Abdul Qadir Sani. He died in 994 A.H.'^ ^ 
Makhdoom Shaikh Hamid was son of Shaikh Abdul Razzaq. He was 
disciple of his grandfather Shaikli Abdul Qadir Sani. During his life time he 
appointed his son Shaikh Musa as his successor. He died in 978 A.H. 
Shaikh Dawood was disciple and Khalifa of Shaikh Hamid Al-Hasani 
Al-Jilani. He died in 982 A.H. his tomb is in Shirgarh in Punjab. 
Mir Sayyed Ismail was son of Sayyed Abdal. He was the person who 
continued Qadriya Silsila in Hindustan. He died in 906 A.H. and his tomb is in 
Ranthambor.'^ *" Shah Qamees was son of Sayyida bi Al-Hayat. His silsilah was 
'--' Ibid., pp.200-01. 
'-' Ibid., p.201. 
''-' Ibid., pp.203-06. 
'-" Ibid., pp,207-08. 
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from Sayed Abdul Razzaq. He lived in Salwarah in Hindustan. He got his 
daughter married off to Shah Nasrullah. He died in Bengal but was buried in 
Salwarah in 992 A.H.'2' 
Maulana Samauddin was disciple of Shaikh Kabir. He used worldly 
things only for necessity. He established himself in Delhi. He died in 901 A.H., 
his tomb is in Delhi. Shaikh Abdullah Biyabani was son of Maulana 
Samauddin. Due to some reason he left Delhi and went to Mandu, and his tomb 
is there. 
Sayyed Kabiruddin Hasan had very dark complexion. He lived in 
Uchh. He was one hundred eighty years old. He died in 896 A.H. in Uchh. 
Shaikh Hisamuddin Muttaki Multani was a kind hearted person. He 
ploughed land and paid kharaj. Shah Abdullah Qureshi was son of Shaikh 
Bahaud-Din Zakariya. When their ancestors came from Multan to Delhi, Sultan 
Bahlol got his daughter married off to Shah Abdullah Qureshi. He was very 
rich. After some time he left everything. His tomb is in Delhi. Shaikh Haji 
Abdul Wahab Bukhari was son of Sayyed Ahmad Buzurg.'^^ 
Shah Jalal Shirazi was disciple of Shaikh Muhammad Nur Bakhsh. He 
came form Hejaz during the reign of Sultan Sikandar. He died in 944 A.H. in 
Delhi. Shah Ahmad Sharayi lived in Chanderi. He died in 928 A.H. Shaikh 
Suleman was son of Ibn-i-Afan Mandwi. He died in 944 A.H. His tomb is near 
the tomb of Qutbuddin Bakhtiyar Kaki. 
Shaikh Abdul Qudus was disciple of Shaikh Muhammad. He involved 
in practice of sama. He died in 645 A.H. He had many disciples. All are 
described by the author in this book. 
Shaikh Amjad Dehlawi was companion of Khwaja Qutbuddin during 
the reien of Sultan Bahlol. His tomb is in Hauz-i-Shamsi. 
'-' Ibid., pp.208-10. 
'-^  Ibid., pp.211-13. 
Ibid., pp.215-19; In Akhbar-iil-Akhyar the author gives details about Shaikh Haji. 
'•'° Ibid., pp.219-24. 
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Shaikh Adhan Dehlawi was maternal grandfather of Shaikh Abdul 
Haqq Muhaddith. His real name was Zainul Abidin. He always busied himself 
in rememberance of God. He died in 934A.H. his tomb is in Hauz-i-Shamsi. 
Shaikh Yusuf Qattal was khalifa and son-in-law of Qazi Jalaluddin Lahori. He 
died in 933A.H. Maulana Sueb was a great Scholar. When he recited the 
Quran, everyone stayed for listening. His father was Maulana Minhaj. He died 
in936A.H.'^' 
Malik Zainuddin and Wajiruddin were brothers and both were great 
Sufi. Shaikh Jamali was a disciple of Maulana Samauddin. His real name was 
Jalal Khan. He was a poet, he wrote poem, qasida, Ghazals and Masnavi. He 
I 'X') 
had two sons. Both were also great Sufis. Sayyed Hussain Paye Minari lived 
in Delhi in the company of Sultan Sikander but was not interested in 
maintaining any contact with the Sultan. He concentrated his mind for prayer. 
He died in 942A.H. in Delhi. Shaikh Yusuf Chidiya Koti was from Shattariya 
silsila. Shaikh Khanu Gwaliari was disciple of Khwaja Hussain Nagauri. Till 
his old age he helped common people. Shaikh Nizam Narnoli, Shaikh Ismail 
and Shaikh Munauwar were his disciple. He died in 941 A.H.'"' Shaikh 
Alauddin was son of Shaikh Nuruddin Ajodhani. He was born in 872 A.H. and 
died in 948 A.H. in Delhi. Sayyid Sultan Bahraichi was disciple of Shaikh 
Alauddin, but was interested in Shattariya order. Some times he lived with 
darweshes and sometimes alone. He was free from religious affairs. Sayyed 
Alauddin was expert in music and was a poet.'"'' Sayyed Ali always changed 
his clothes sometimes he wore saints cloth, some times army uniform for 
religious purpose he went from Sawana to Jaunpur and became disciple of 
Shaikh Bahauddin Jaunpuri. He had four wives. Some money he gave to his 
wives and some money he distributed among poor people. He died in Jaunpur 
in 905 A.H. " Shaikh Adhahan Jatmpuri was son of Shaikh Bahauddin. He was 
'^ ' Ibid., pp.224-25. 
'" Ibid., pp.226-29. 
'" Ibid.,pp.230-31. 
Ibid., p.232; Some verses are available in Akhbar-id-Akhyar. 
''' Ibid. 
mashaikh of his time. He was more than hundred years old. He was in the 
service of his/?z> Shaikh Muhammad Isa. He died in Jaunpur in 967A.H. 
Miya Qazi Khan Zafar Abadi was khalifa and disciple of Shaikh 
Hasan. He used to say that I spent thirty years for controlHng these stupid 
desires (nafs). He never accepted any grants/gifts from Sultans. He died in 
970A.H. in Zafarabad. Shaikh Muhammad Maudud Dulari was an educated 
sufi. He had good relations with Shaikh Aman. He used to say I am fruit full 
tree shake me and collect fruits. He died in Panipat. Shaikh Muhammad Hasan 
was elder son on Shaikh Hasan Tahir and was great gnostic (Arif). He was 
interested in Qadriya Silsila. He was born in Jaunpur in 944 A.H. and died in 
Delhi. He compiled books when it was complete he burnt them. He believed in 
love with God {Ishq-i-Haqiqi). 
Shah Abdul Razzaq Jhanjhana was disciple and khalifa of Shaikh 
Muhammad Hasan. He was from Silsila Qadriya. ^ Shaikh Aman Panipati was 
sufi. He believed in tasawwuf and he wrote many books on tasawwuf. In his 
book he described power and miracles of God. He always busied himself in 
teaching books of tasawwuf It is said that sometimes he missed his compulsory 
prayer {farz namaz) because he was busy in recitation (zikr). Whole night he 
offered namaz. He died in 997 A.H.'"^ 
Shaikh Saifuddin was father of Shaikh Abdul Haqq Muhaddith. He 
was disciple of Shaikh Aman Panipati. " 
Sayyed Jalaluddin Qureshi wandered barefoot in forests wherever he 
went people were attracted towards him and they wanted to become his 
disciples. But he did not make any relation with anyone. 
It is said that someone collected his malfuzat and give it a shape of a 
book and presented him. He threw this book in a v/ell. At sixty five years he 
'•'' Ibid., pp.235-37. 
' Ibid., p.237-39: some of his letters are mentioned in this book. 
'^ ^ Ibid.,pp.241-43. 
'•^  ibid., pp.243-49; hiformation about Shaikh Saifuddin is mentioned in the first 
chapter. 
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died in 948 A.H. in Mandu. Mir Sayyed Ibrahim was son of Muin Abdul Qadir 
al-Husain Irji. He read various booics. After his death, various books were 
found in his library {kutub khana). He was disciple of Shaikh Bahauddin 
Shattari. It is said that Shaikh Bahauddin Shattari composed Risala-i-Shattariya 
for him. He died in 953 A.H. and his tomb is near the tomb of Amir 
Khusraw.'''° 
Sayyed Rafiuddin Safwi was a great Sufi. Mir Muinuddin was one of 
his ancestors. Sayyed Rafiuddin came from Shiraz during the reign of Sultan 
Sikandar Lodi he established himself in Delhi. At last with the permission of 
Sultan Sikandar he went to Agra and died in 954 A.H. Shaikh Bahauddin Mufti 
was one of the sons of Shaikh Bahauddin Zakariya. He died in 767 A.H. 
Shaikh Haji Hamid was disciple of Shah Qajan, whose/»/> was Shaikh 
Abdullah Shattari. Shaikh Haji died in 677 A.H. in Gwalior. His book Meraj 
Nama became very famous. 
Mir Sayyed Abdul Wahab was son of Sayyed Abdul Hamid Salwari. 
He was busy in teaching and compilation. He always sat alone in library and 
read books. He died in 965 A.H. and his tomb is in Salwarah. 
Mir Sayyed Abdul Awwal was son of Ala-i-Hasani. He was disciple of 
one of son of Gisu Daraz. He compiled many books. He wrote commentry on 
Sahih Bukhari 's Sirah Faiz-al-Bari. There were in many types of books were 
available in his library. His father was from Jaidpur in Jaunpur. He died in 968 
A.H. in Delhi.'^^ 
Shaikh Ali bin Hisamuddin was son of Abdul Mulk. His ancestors 
came from Jaunpur to Burhanpur. When he was eight years old his father made 
him murid of Shah Bajon Chishti. During his young age he did service in court 
and collected money. When he reached Multan he served under Shaikh 
'^ " Ibid.,pp.250-51. 
'^' Ibid., p.252. 
Ibid., p.253; Some important aspects of his risala are mentioned in Akhbar-id-Akhyar. 
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Hisamuddin Muttaqqi. He wrote more than hundred books.'''•^ 
Sayyed Abdul Wahab Muttaqi-al-Qadiri al-Shazili born in Mandu. His 
father was Majid Waliullah. When he was twenty years old he reached Mecca. 
There he met Shaikh AH Muttaqi. He had a very sharp mind. He wrote twelve 
thousand verses in twelve nights. He wrote unlimited books. He became 
disciple of Shaikh Ali Muttaqi.''*'' Shaikh Azizullah Mutawakkil was disciple of 
Shaikh Bajan. Every night he distributed extra things which were in his house 
among his neighbours. Makhdoom Jiyu Qadri was from Hyderabad. He was 
very weak buzurg. He did not want the company of rich people. According to 
Hazrat Shaikh Abdul Wahab Muttaqi, Makhdoom Jiyu Qadri was very weak 
but he offered namaz whole night. He died around 1000 A.H. 
Miyan Ghyas lived in Bahraich in Gujarat. He was near and dear to 
God. He always helped others. Miyan Muhammad Tahir was from Pattan in 
Gujarat. He was disciple of Shaikh Ali Muttaqi. He wrote many books on 
Hadith. His Majma-ul-Bahar is very famous. On tradition of his murshid he 
made pen and ink and distributed to his students. He was always busy in 
controlling quarrel among the people during this situation, he died in 980 
A.H.'^' Shaikh Abdullah and Shaikh Rahmatullah were called Sindhi Madni 
from Madina. They came in Hindustan and taught the people. So their students 
called them Shikhin. Father of Shaikh Rahmatullah was Qazi Abdullah, he 
migrated from Sindh to Madina. After the death of Shaikh Abdullah's father, 
Shaikh migrated to Hindustan and established his hometown in Ahmadabad. 
Shaikh Hussain Rahmatullah was friend of Shaikh Abdul Wahab. According to 
Shaikh Abdul Wahab when he bought anything without asking the cost he gave 
them everything at that moment he had anything. He spent all his life in 
teaching Shaikh Abdul Aziz bin Hasan Tahir, Khalifa of Miyan Qazi Khan. He 
'"" Ibid., pp.257-59; There is a very long detail in Akhbar-ul-Akhyar, all his aspects are given 
by Abdul Haqq. 
'••^  Ibid., pp.269-77; Abdul Wahab Muttaqi was teacher of Sheikh Abdul Haqq. So the 
author wrote ever}' aspect of Abdul Wahab's life. I have also given detail information in 
my first chapter. 
" ' lbid.,p.280. 
'^' Ibid., pp.280-81. 
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was alim of Shariya and Tariqa. He got education from his childhood, he 
follow his whole life. He listened to music {Qawwali). Shaikh Saifuddin (father 
of Shaikh Abdul Haqq) used to say when he saw Shaikh Abdul Aziz during his 
young age, poverty appeared from his face. Abdul Aziz bom in 898 A.H. in 
Jaunpur and died in 975 A.H. His tomb is in courtyard of his Khanqah}'^^ 
Shaikh Junaid Hisari was son of Shaikh Fariduddin Ganj-i-Shakar. He 
wrote the holy Quran in three days. In his other risala he wrote about worldly 
things. He died in 901 A.H. in Hisar.'^^ 
Miyan Najmuddin Mandwi was disciple of Shah Jiyu. He was one 
hundred thirty years old. His father was wazir of Sultan Ghyasuddin Mandwi. 
He wore clothes to cover his some parts. It is said that in Ahmadabad he made 
a dead person alive. After this incident no one could saw him there. He mostly 
spent his time in grave of Khwaja Qutubuddin Bakhtiyar Kaki. On the wish of 
Khwaja Qutubuddin he went to Ajmer and died there. Shaikh Burhan Kalpi 
was busy in remembrance of God. He died in 1000 A.H. Shaikh Salim bin 
Bahauddin was son of Shaikh Fariduddin Ganj-i-Shakar. He was born in 897 
A.H. He wore army unifomi. Before his marriage he went to Hejaz. There he 
met various renowned ulama and mashaikh, and got spiritual knowledge. He 
died in 979 A.H.'''^ Shaikh Nizamuddin Inbathwi was a disciple of Shaikh 
Maaruf Hediedin981 A.H. 
Shaikh Jalal Kannauji Qureshi was famous as Lalla when he was 
involved in deep devotion he started crying in streets. He died in 988 A.H. 
Shaikh Jalaluddin Thaneshwari Kabli was disciple and Khalifa of 
Shaikh Abdul Quddus. He spent his whole life in teaching, compilation and 
devotion. He was interested in practice of sama. He died when he was ninety-
five years old.'^° Shaikh Ishahaq came from Multan to Delhi. He talked little. It 
is said that, he used to say I am in waiting God blessed me a son, at his old age 
^" Ibid., p.282. 
'^ ^ Ibid., pp.282-83. 
" ' Ibid., p.283. 
''° Ibid.,p.288. 
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a child was born in his house. He died in 989 A.H. 
Shaikh Abdul Ghafur Maanu was disciple of his maternal grandfather 
Shamsuddin. He had power to control over Jin. He was very much involved in 
Jinnat. So his appearance had also changed. A simple person could not 
recognize him that he was a man of this earth. He died in 989 A.H. 
Maulana Darwesh Muhammad wa Az was a pious darwesh. He was 
from Mawra-ul-Nahar. He came in India in 955 A.H. He lived in Delhi as like 
as a saint ifaqir). He died in 997 A.H.'^' 
Maulana Bahasi's name was Muhammad. He continued fast {roza) till 
thirty years. He wandered in the streets of Delhi. He died in Delhi. Shah Abul 
Ghayb Bukhari was son of Haji Abdul Wahab. It is famous that in his house 
there whole day bread was baked, one day he stood on fire of coal for a long 
time but he did not experience any harm from fire. 
Miya Maaruf lived near the tomb of Khwaja Qutubudin Bakhtiyar 
Kaki. It is popular when Sher Shah attacked Delhi, he disappeared no one saw 
him again. Shaikh Alauddin Majajoob was called Shaikh Alawal Bilawal. 
When any one went for visit they watched his miracles. Masood Nakliasi 
Qudus was a renowned saint (diwane) of Badaun. Shaikh Hasan Majajoob was 
from Reri but generally lived in Delhi. Shaikh Hasan Budalah was son of a rich 
person of Delhi. 
Shaikh Abdullah Abdal Dehlawi walked in the market and with him 
people played sitar. It is said that Shaikh Abdullah became ill their relative sat 
at the door when they went inside the house he disappeared. Miya Mungeri, 
Baba Kapur Majajoob, Bayan Majajoob, Ilah din Majajoob, Shah Mansoor, 
Shaikh Yusuf and Shaikh Sobhan these are Majajoob. They were like saints. A 
short treatise about them is given by Abdul Haqq in this book.'^^ 
There are some female Sufis Bibi Sarah mother of Shaikh Nizamuddin 
Abul Muyed. Bibi Fatima Saam, Mother of Shaikh Fariduddin Ganj-i-Shakar, 
'=' Ibid.,p.286. 
''- Ibid., pp.290-94. 
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Bibi Zulekha and Bibi Auliya these were pious ladies. They had spiritual 
power, they were famous for their miracles. 
At last the author wrote about his family background. And concluding 
this book author wrote a beautiful prayer. Thus Abdul Haqq Dehlawi took 
personal effort in the compilation of the Akhbar ul Akhyar. This book has been 
systematically divided in to three sections (Tabqas) and in each section 
biography of different sufis has been discussed. The content of the work 
testifies the originality of the Akhbar ul Akhyar. 
'" Ibid., pp.294-97. 
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CHAPTER- V 
II 
I 
CHAPTER V 
SOURCES OF THE AKHBAR-UL-AKHYAR 
Shaikh Abdul Haqq Mahuddith decided to write the biography of Indian 
Sufis. First of all he collected the malfuzat and maktubat of the renowned Sufis. 
He personally judged all sources, when he became satisfied then he initiated 
writing. In beginning of the book, he praises of God and Prophet Muhammad 
(SAW) is mentioned. He studied Hadith in Mecca from Shaikh Abdul Wahab 
Muttaki. He had command over Hadith. He wrote various commentaries on 
Hadith. So he could easily write about Prophet Muhammad (SAW). 
Then he wrote a chapter on Shaikh Abdul Qadir Jilani. He wrote some 
tradifional stories related to Shaikh Abdul Qadir Jilani and some sayings of the 
sufis like Shaikli Ziyaud-din Abu Nasr Musa son of Shaildr Abdul Qadir. He 
said that his father used to say during his journey he reached a place where 
there was no source of water. He was thirsty during this period he saw a piece 
of ice that he quenched his thirst then he heard an invisible sound 'I am your 
God' Abdul Qadir realized that it is devil then that light changed in to 
darkness.^ According to Shaikh Ali bin Haiti "I did not see any person who did 
miracles more than him. According to Shaikli Abu Masood Ahmad bin 
Khazimi and Shaikh Abu Umar w Usman "his miracles are like rosary".'' It 
appears that Shaikh Muhaddith wrote about Shaikh Jilani from malfuzat of 
famous and pious person. And he used his teaching which he learnt from 
Mecca. 
The author is describing the details of some famous sufis has utilized the 
following reliable sources; 
' Nizciml.K.A..Hayat-i-Shaikh Abdul Haqq Muhaddith Dehlawi, Naduat-iil-Musannafin, 
Delhi 1964, pp. 102-1]. 
Akhbar ul Akhyar. p. 12 
'^ Ibid., p. 16 
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Dalil ul Arifin 
Silsilat ul Zahab 
Fawaid ul Fuad 
Siyar ul Auliya 
Khair ul Majalis 
Sururu's Sudur 
Bahrul Maani 
il ul Arifin 
This is the malfuzat of Khwaja Muinud-din Chishti, collected and 
compiled by his disciple Khwaja Qutubud-din Bakhtiyar Kaki, it is in Persian 
and it has a translation. This malfuzat is based on twelve majlises and 
collection of mystical, practices of truthness. Regarding this malfuzat Khwaja 
Qutubudin-din said that when he wanted to go Baghdad before coming to 
Hindustan he was in service of Khwaja Muinud-din. It is a remembrance of that 
period.'' The author wrote about Khwaja Muinud-din Chishti and Khwaja 
Qutubud-din Bakhtiyar Kaki from this book. 
Silsilat ul Zahab 
This book is written by Shaikh Muhammad Noor Bakhsh. He wrote 
about Khwaja Qutubud-din who was a great Wall and devotee of God. And 
also about Shaikh Bahaud-din Zakariya's life, teachings and miracles.^ 
Fawaid ul Fuad 
The conversation of Shaikh Nizamud-din Auliya were compiled by 
Amir Hasan Sijzi. He was a distinguished disciple of Shaikh Nizamud-din 
Auliya. He was a fast friend of Amir Khusraw and Ziaud-din Barani. The most 
famous work of Amir Hasan is the Fawaid ul Fuad. As a trust worthy 
reproduction of the saying of the saint, it provides us with copiousness of 
material for the study of the characters of the saint. The fact that the contents of 
4 
6 
Sijzi, Amir Hasan, Fcnvaid id Fuad, urdu trans, by Janab Shams Barelwi Bulbul Kliana, 
Dellii,p.3I 
Akhbar ul Akhyar, ^^21 
Nizami ,K.A., The Life and Times of Farid-ud-din Gaiy-i-Shakar, p.393 
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this book were revised by the saint himself definitely enhances its historical 
value.' On 707A.H. Amir Hasan Sijzi decided to write down whatever he heard 
from his master, Shaikh Nizamud-din Auliya. He went on noting down 
whatever he heard or saw about his Shaikh. He would attend the Shaikh 
o 
assembly once a week, not every week's. 
As the work proceeded he revised it and filled up the lacuna. This work 
was completed on 722 A.H.^ Chronologically the Fawaid-ul-Fuad contains 
conversations pertaining to the following dates: 
Part 1 Account ofmajlis held during 707 A.H.-708 A.H. 
Part 2 Account oimajlis held during 709 A.H.-712 A.H. 
Part 3 Account of majlis held during 712 A.H.-713 A.H. 
Part 4 • Account of majlis held during 714 A.H.-719 A.H. 
Part 5 Account of majlis held during 719 A.H.-722 A.H. 
'The Fawaid-ul-Fuad reflects greater understanding of the depth of the 
Shaikh's thought and combines brevity of expression with perspicacity of 
ideal'.' Ever}' majlis has a date and the conversations are recorded in a very 
exact, accurate and brief manner." Amir Hasan was born in 652A.H/1254-55 
A.D. in Delhi. He began writing poetry at the age of thirteen. He served in the 
court of Balban's son, Hasan was attached to the Sultan's court and wrote a 
qasida in the praise of his master. Amir Khusraw was his friend. Hasan 
remained unmarried and he died in 737A.H/1336 A.D. in Daulatabad,'^ and his 
tomb is in Deogir in Daulatabad.'^ This is a record of 188 gatherings of the 
Shaikh's visitors and covers a period of roughly fifteen years with long gaps 
Sufi Saints Edited by Mohammad Taher, Anmol publications, Delhi, 1998, p.40 
Nizami, K.A., Some Aspects of Religion and Politics in India During the Thirteenth 
century, Oxford University Press, Delhi, 2002, p.393 
Sijzi Amir Hasan, FawaidtdFuad, iirdu transt. By Janab Shams Barehvi, p.34 
'" Nizami,K.A., On Sources and Source Material, Vol. 1, Idarah-i-Adabiyat-i-Delhi, 1995, 
pp.46,5I 
" Nizami,K.A., On History and Historians of Medieval India, Munshiram Manoharlal, 
Delhi 1983,p.l69 
Hamid Qalander, Khair ulMajalis, p. 143; Akhbar ul Akhyar, p. 101 
'•' Akhbar ul Akhyar ,p.]02 
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and intervals. This is the record of very limited number of his majlises. 
"However a uniform level of discussions and succinctness, born of depth and 
msight characterizes these conversations and throws considerable light on the 
moral and spiritual ideals of the Shaikh and his method of instruction and 
guidance".''* 
The Fawaid ul Fuad is a mine of information for the religious, cultural 
and literary history of the period and supplies interesting details about the 
earlier generations of mystics, scholars, poet etc.'^ The Fawaid ul Fuad was 
looked upon as a manual of guidance by medieval mystics; its main value 
today lies in its clear exposition of those Chishti mystic principles which made 
the silsila popular in India. 
Siyar ul Auliya 
The earliest known biographical history of sufis written in India is the 
Siyar ul Auliya of Amir Khurd or Mir Khurd. He was the grandson of Saiyid 
Muhammad bin Mahmud Kirmani, who was a merchant and traded between 
Kirman in Iran and Lahore. His grandfather was a devoted disciple of Shaikh 
Faridud-din Ganj-i-Shakar.'^ After the death of Baba Farid they migrated to 
Delhi and became great devotees of Shaikh Nizamud-din. After obtaining high 
degree of education, Nizamud-din Auliya became him his disciple. When 
Muhammad bin Tughlaq transfered his capital he forced ulama and mashaikh 
to migrate to Deccan. Amir Khurd was a reluctant participant in this transfer of 
capital. But when this project failed they came back to Delhi. Still bearing the 
marks of his exile. Amir Khurd decided to unburden his personal frustration by 
writing biographies of the Chishti saints. He wrote a detailed biography of 
Shaikh Nizamud-din Auliya, with reference to his many disciples and to his 
teachings. His material was based on first hand information and he had access 
to the papers of the great Shaikh. Carefully he tried to avoid details of miracles 
''' Nazami, K.A, On History and Historians of Medieval India, p. 169 
'^  Ibid. 
" Ibid., p. 175 
'^  Nizami, K.A., Some Aspects of Religion and Politics in India During the Thirteen 
century, pp.394-95. 
and supernatural feats. It is a noteworthy fact that where he had no authentic 
details about any saint, he confined his account to the reliable data available to 
him and did not try to fill in the gaps by incorporating unauthentic facts. 
Further Mir Khurd's personal contacts with various scholars and pious persons 
such as Amir Khusraw, Amir Hasan, ,Ziaud-din Barni, Shaikh Nasiru-d-din 
Chiragh and others enabled him to obtain reliable information about the life 
and activities of the Saints of the earlier period. But from Siyar ul Auliya we 
could not find any detailed account of khanqah life during the thirteenth 
century. The Siyar ul Auliya the most authentic record of about half a centur}' 
of life in Delhi stressed the social and economic tensions caused by many 
divergent influences and religious conflicts. Besides the malfuz collection 
referred to above, several other semi contemporary collections of mystic 
conversations have been carefully utilized in the preparation of the Akhbar ul 
Akhyar. Particular reference in this connection may be made to the following: 
1. Siyar ul Hidoyat: Conversations of Sayyid Jalalud-din Bukhari 
popularly know as Makhdiim-i-Jahanian, compiled by Makhdumzada 
'Abdullah. 
2. Madin-ul-Maani: Conersations of Shaikh Sharaf-u-din Yahya Maneri, 
compiled by Maulana Zain Badr 'Arbi. 
3. Ahsan-ul-Aqwah Conversations of Shaikh Burhan-ud-din Gharib, 
compiled by Maulana Hammad. 
4. Jawami-ul-Kalim: Conversations of Sayyid Muhammad Gisu Daraj 
Compiled by Sayyid Muhammad Husaini.^° 
Mir Khurd compiled his work during the reign of Firoz Shah Tughlaq in 
762-90A.H/1351-88A.D.^' 
Rizvi, S.A.A., A History ofSufism in India, Vol, I, p. 10 
°^ Op.cit. 
Amir Khurd, Siyar ul A iiliya, p. 148 
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Khair-ul-Majalis 
The Khair-ul-Majalis of Maulana Hamid Qalander featured a detailed 
account of some of the teachings of Shaikh Nizamud-din to his eminent 
disciples. The teaching of Shaikh Nasirud-din embodied in Khair-ul-Majalis 
represented a peak in Chishti philosophy which had evolved in India during the 
course of the thirteenth and fourteenth centuries. Shaikh Hamid first came in 
to contact with Shaikli Nasirud-din in 754 A.H/1353-54 A.D. and was 
encouraged by him to write an account of the latter's discoveries. Earlier, a 
section of malfuzat written by the Shaikh's nephew had so disappointed the 
Shaikh that he had rejected the draft. Although he had sufficient confidence in 
Hamid the work was regularly supervised by Shaikh Nasirud-din.^'' It is an 
important source of information for the lives and activities of the early Indo-
Muslim saints e.g. Shaikh Qutb-ud-din Bakhtiyar Kaki, Shaikh Farid-ud-din 
Ganj-i-Shakar, Shaikh Jalal-ud-din Tabrizi, Shaikh Bahauddin Zakariyya and 
Malik Yar Paraan. But for this malfuz, many aspects of mystic life activity in 
medieval India would have remained totally obscure. It appears that Shaikh 
Nasir-ud-din was very stiff in this matter. He did not want people to prepare 
inaccurate or exaggerated records of his conversations. He stopped a disciple 
from attempting a compilation of his utterances."^ It is certain that the Shaikh 
ultimately undertook to supervise his work and made it as accurate a record of 
his conversations as possible. It is a record of one hundred mystic gathering 
of Nasir-ud-din Chiragh-i-Dehli. The information supplied by Khair-ul-Majalis 
about the political and economic condition of the time is invaluable. Khair-ul-
Majalis however leaves a different impression upon the mind of the reader. The 
Khair-ul-Majalis supplies some very interesting pieces of information about 
22 
23 
Rizvi, S.A.A., A History ofSufism in India, Vol. I, p. 180 
Ibid., p. 187 
-^  Ibid., pp.67 
"' Nizami K.A. Some Aspects of Religion and Politics in India During tlie Tliirteentti 
century, p.394 
"'' Nizami K.A. Tiie Life and Times of Siiailiii Nasir-ud-din Chiragli-i-Delili, Idarah-i-
Adabiyat-i-Delhi, 2009, p.l7 
" Ibid. p.l8 
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the life of the medieval saints their adverse circumstances their contact with the 
poor folk/* 
Sururu's sudur 
The Sururu 's Sudur is a collection of the malfuzat of Shaikh Hamidud-
din Nagauri, a distinguished disciple of Khwaja Muinuddin Chishti of Ajmer. It 
is not available an authentic date of compilation of Sururu's Sudur. 
Unfortunately the name of the compiler of Sururu's Sudur is not clear but it is 
said that he was son of Shaikh Faridud-din Mahmud son of Shaikh Hamidud-
din. The Sururu's Sudur contains interesting details about the life and thought 
of Shaikh Hamidud-din Nagauri. In this book just as in Fawaid ul Fuad, date of 
every majlis is not given generally it was not possible because the author 
started writing after the death of his father and grandfather on the basis of his 
memory and it was not possible to give accurate and exact dates. But the 
malfuzat testifies that it was the reign of Muhammad bin Tughlaq. 
Bahrul Maani 
The author of this book is Sayyed Shaikh Muhammad Zaffar Makki 
Sirhindi. In this book the author wrote about three thousand eighty two 
renowned sufis, their biography, journey, meetings, duration of their stay on 
any place etc. are in detail. In this book it is also written that Saf\van bin Qais 
brother of Abd Munaf converted to Islam during the time of Prophet 
Muhammad (SAW). The author saw him in a cave busy in devotion that time. 
Safvvan bin Qais was nine hundred ninety two years old. Then he asked the 
reason and he replied that Prophet Muhammad (SAW) prayed for his long 
life.^ " 
At the end of his book he wrote while he was composing this book, 
through his thinking he reached another world and saw Prophet Muhammad 
Nizami K.A., On History and Historians of Medieval India, pp. 176-80. 
^"^ Nzami, K.A, Tarikh-i-Maqalat, Union Printing Press, Delhi, 1966, pp. 154-155 
Akhbar ul Akhyar, p. 140 
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(SAW) in Masjid-i-Qaba. Prophet, Wali, Hazrat Ali and other Shaikh Nasirud-
din Mahmood Chiragh-i-Dehlawi were present at the service of the Prophet/ 
Fawaid ul Fuad and the Khair-ul-Majalis is the most authentic record 
of the teaching of a Chishti saint. While the Fawaid ul Fuad, introduces us to 
the teaching of Shaikh Nizamud-din Auliya, the Khair-ul-Majalis introduces 
the person of Shaikh Nasir-ud-din Chiragh to us. The gloomy atmosphere of 
the age is reflected in the conversations recorded. Like Hasan Sijzi, Hamid 
Qalander was also a poet, though of a lesser stature, as Shaikh Abdul Haqq has 
pointed out.-^ ^ The author of Siyar ul Auliya knew Shaikh Nasirud-din Mahmud 
personally and intimately. He has supplied interesting details about his life in 
Delhi, particularly in the Jamaat Khana of Shaikh Nizamud-din Auliya. Some 
of the conversations and discussions of Shaikh Nasirud-din as reported by Mir 
Khurd are very illuminating and help us in assessing the nature and dimension 
of his mystical thought.^ -^  The details of early life of Khvvaja Muinud-din 
Chishti, the Fawaid ul Fuad and the Khair-ul-Majalis, do not give any 
information about him. Barani makes no reference to him. Isami tells us only 
this much that Muhammad bin Tughlaq had once visited his grave." The two 
earliest mystic works that supply some information about him are the Sururu 's 
Sudur (conversations of Shaikh Hamidud-din sufi Suwali Nagauri, compiled by 
his grandson during the Tughlaq period) and Siyar ul Auliya of Amir Khurd. 
The Sururu's Sudur contains only few interesting piece of information about 
the saint's life, while Amir Khurd's account is of a very general nature and 
does not help in forming any opinion about his life. The first detailed account 
of his life is given by Maulana Hamid bin Fazlullah popularly known as 
Maulana Jamali (1536). Who has personally visited all places where Khwaja 
Muinud-din is said to have passed his early years. It is extremely doubt full 
31 
32 
33 
34 
Ibid.,p.l4] 
Akhbar ul Akhyar, p. 109; Nizanii, K.A., The Life and Times of Shaikh Nasinid din 
Chiragh-i-Dehli, p. ] 8 
Nizami K.A., The Life and Times of Shaikh Nasirud-din Chiragh-i-Dehli, p. 19. 
Isami Khwaja Abdul Miilk , Futuh us Saladn, Madras, 1948, p.466. 
Jamali, Hamid bin Fazlullah, Siyar ul Arifih Rotograph no. 173, Department of History 
AMU. Aligarh, pp.4-16 
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whether Jamali could collect authentic information about the saint nearly three 
centuries after his death, specially when the mystic traditions were on the 
decline in the Persian lands. Any way Jamali is the only hagiologist of the early 
Mughal period whose account of the Shaikh deserves any credence/^ 
Thus we can surmise that the Akhbar ul Akhyar is an invaluable work in 
which a detailed biographical study of all the sufis has been done. In order to 
evaluate its authenticity, a study of the sources used by Abdul Haqq Muhaddith 
is of utmost importance. Thus a systematic study of all the sources i.e. 
Malfuzat, Tazkiras and semi-contemporary sources used by him in the 
compilation of this book had been discussed in the above chapter. 
36 
Nizami K.A., Some Aspects of Religion and Politics in India During the Thirteenth 
century, pp. 194-95; The compiler of this work Shaikh Abdul Haqq Muhaddith has 
carefully sifted all available evidence and has based his account of the saint in reliable 
authorities. 
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CONCL US ION 
CONCLUSION 
The Akhbar ul Akhyar of Shaikh Abdul Haqq Muhaddith Dehlawi 
also is a significant source of the history of sufis of India up to sixteenth 
century. It will not be an exaggeration to say that this work reflects the 
complete socio-cultural picture of the above mentioned period. Its author 
occupies a vital position in the religious history of medieval India. This work 
has left a deep impact upon the thought and actions of posterity particularly 
ulama scholars and other Muslim religious thinkers of seventeenth to twentieth 
centuries. As he came from a leading academic and spiritual family of the time, 
Shaikh Abdul Haqq Muhaddith Dehlawi apart from, being a renowned scholar, 
like his father and grandfather also occupies an important position in the 
history of sufism in India. His works on sufis and sufism are of immense value 
of our intellectual history. 
Shaikh Abdul Haqq Muhaddith's family background and atmosphere 
was bent towards mysticism. From his childhood he devoted himself in prayer 
and devotion. Akhbar ul Akhyar discussed about ulama and mashaikh of India, 
their life and teachings verses and miracles are mentioned. He was a famous 
scholar and critic of Hadith. His works are based on original thinking and truth. 
He justified every aspect of his writing. He was also proficient in both Arabic 
and Persian. He spent his whole life in the acquisition and dissemination of 
knowledge. He was a versatile writer and wrote on various subjects such as 
Tafsir (commentary), Tasawwuf (Sufism), Siyar (virtues and Qualities), Tajwid 
(Saying, Doing), Ikhlaq (Morals), Nahw (Grammer, Syntax), Hadith 
(Tradition), Amal (Works), and Tazkiras (Biography), Aquaid (Fundamentals 
of Faith), Khiitbat (sermons), Fiqh (Jurisprudence), Tarikh (History), Makateeb 
(Letters), Verse (Poetry). 
The Akhbar ul Akhyar is the most significant work of Shaikh Abdul 
Haqq Muhaddith. As mentioned above he authored many books and works but 
the Akhbar ul Akhyar is the most important. He completed it in 1588 A.D. but 
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revised and completed it three years later. Due to his intellectual caliber he 
attained a high place in sufism among the Shaikhs of India. In this book he 
wrote biographies of 272 Indian sufis. His powers and competence as a wider 
and in depth knowledge of the religious literature of the period is clearly visible 
in this book. 
In this book the author wrote that there were several sufi orders, such 
as Chishtiya, Qadriya, Naqshbandiya, Shattariya and Suhrawardiya. He has 
made of both the Persian and Arabic language. He started his book with the 
praise of God (Allah) and his Prophet Muhammad (SAW) which was the trend 
and traditional of literature writing of that period. His great devotion for the 
Prophet (SAW) is clearly seen in his verse which he wrote to honour Prophet 
Muhammad (SAW). He classified the subject matter in to three sections 
(Tabqas) in this book which covered the following Sufis; 
First Section : From Hazrat Khwaja Muinu'ddin Sijzi to his 
contemporaries and disciples. 
Second Section : From Shaikli Faridu'ddin Ganj-i-Shakar to his 
followers and disciples. 
Third Section : From Shaikh Nasiru'ddin Mahmud Chiragh-i-Dehli 
and Sufis from his time to the author's. 
Shaikh Abdul Haqq Muhaddith when he thought of writing biography 
of Indian sufis. Firstly he collected the malfuzat and maktubat of the 
renowned sufis. Then he personally judged all the sources and when he was 
convinced then he initiated writing. The author for describing the details of 
some famous sufis has made use of reliable sources such as Dalil-ul-Arifm, 
Silsilatul -Zahab, Fawaid iil-Fuad, Siyar-ul-Auliya, Khair-ul-Majalis, Siidur-
us-Sudur, Bahrul Maani. Besides the malfuz collections reformed to alone, 
several other semi-contemporary collections of mystic conversations have been 
carefully utilized in the preparation of the Akhbar-ul-Akhyar, particulary the 
Siyar-ul-Hidayah, Madin-ul-Maani, Ahsan-ul Aqua, jawami-ul-Kalim. 
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Thus the Akhbar-ul-Akhyar is precious treasure house of knowledge 
and information not only of the personal lines of sufis of the medieval period 
but also their effort in imparting teachings of their ancestors and their impact 
on contemporary society. The author has covered almost, sufis of all spiritual 
orders active in those days in the Indian subcontinent. Shaikh Abdul Haqq 
throws light on every sufi and his contribution after critically analyzing the 
material contained in different sources of Persian and other languages produced 
by different sufis and scholars from the beginning of the Muslim rule. 
Therefore authenticity of the book and credibility of the author are beyond any 
doubt. The language of the book is simple and comprehensive. The authors 
style of writing and his approach although is very academic and critical but 
also very respectful. And student of medieval Indian history may fully benefit 
from this popular work. The historians as mentioned earlier have widely 
utilized it as a significant source for their research work. In his crifical analysis 
through this book he has kept in mind. His limits and maintained the code of 
respect and regard for spiritual figures of our past in the country. 
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